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CHAPTER III

SOCIETY, RELIGION AND LITERATURE
(A.D. 1206-1761)

1. Social Institutions and Seocial Life.

The Turkish conquerors of Hindustan differed from the indigenous
population in religion, manners and customs, but their advent did not
bring about any revolutionary change in the social life of the country.
The institutional basis of social order and economic organization
remained substantially unaltered. The caste system and the self-sufficient
village economy continued to function undisturbed. But the introduc-
tion of nmew elements modified Indian culture, and the transfer of
political power had considerable influence on society and culture. In
course of time and by the living together of the two, foreigners and
Indians, was evolved a ‘Hindustini’ way of life in most parts of
Northern India. One can obtain a glimpse of this slow and impercep-
tible evolution in the writings of Alberiini (11th century), Ibn Batita
(14th century) and Babur (16th century), the accounts of the foreign
travellers from Islamic countries during the period, and contemporary
literature in Persian and Indian languages.

The majority of India’s vast population lived in the villages with agri-

- culture as their main occupation. As subjects of the Sultan, they were
+ required to pay a part of their produce as land revenue to the state through

different types of intermediaries. Some Sultans like ‘Aliu’d-dinKhalji
and Muhammad bin Tughluq levied high rates which entailed suffering
to the agriculturists, but otherwise the peasants could satisfy their modest
wants from the fruits of their labour. The incidence of the population on

“the vast land was low; food was plentiful and cheap. So long as the

peasants had land to till, they had nothing to worry about. If oppressed,
they fled and set up another village in the unoccupied territory and bagan
a new life. Throughout the period under review, life in the villages
remained largely isolated and unprogressive, and extremely simple and

stereotyped. .

In spite of his hard life, the man behind the plough was not unhappy.
If occasional famines made his life miserable, the timely arrival of rains

_removed his anxieties. Cut off from the sophisticated city life, he lived

happily under the self-sufficient village economy. The village artisans
and servants, the priest and the money-lender satisfied all his requirements.
The joint family system afforded him protection; the village paficayat
gave his minor grievances a just redress. = If there was little to spare, there
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was sufficient to live by and the numerous festive occasions, which en-
couraged community dances, kathds and dinners, must have filled his
heart with joy.

The village with its caste paficdyats and headman was an autonomous
“unit of the state which carried out its routine activities unmindful of what
- happened to the central government. ' _

The Turkish rulers had a preference for the city life. They were essen-

tially an urban people. The cities were inhabited by a mixed population
- of Hindus and Muslims. The kings and the provincial governors and
nobles held their court there, and set the standards of cultural life and
social behaviour. ’ -

The Turks from Central Asia and other foreigners like the Persians
and the Arabs formed the ruling class. In matters of appointment high
lineage was given a premium. Balban never gave any post to a low-
born Muslim or a Hindu. Since there was no clear-cut distinction between
civil and military services, the nobles and officers were graded into Khdns,
Maliks, Amirs, Sipah-salars and Sar-khails according to their military
status. They formed the props of the state. But since their tenure of
office depended upon the will of the Sultin, they were prone to be syco-
phants and intriguers. After death their property reverted to the state.
Consequently, there was no desire to serve; they lived a life of luxury,
even of extravagance. The other well-to-do classes took a cue from them,
and they vied with them in having large seraglios, employing a train of
slaves and living as [uxuriously as their purse allowed.

The educated and literary section among the Muslims comprised the

‘ulam@’ who held judicial, ecclesiastical and educational posts. Some
of them were teachers in private and government institutions. Not only
all the historians of the period, but almost all the literary men belonged
to this group. They were consulted by the Sultin and the nobles on
important points of law and even matters of state policy. Their learning,
their importance as custodians of religion and their jealous regard for
social position made them no doubt influential among the people. But
the conceit, hypocrisy and bigotry of the majority of the *ulama’s, to which
contemporary chroniclers bear ample witness, reduced considerably their
popularity with the kings. Strong rulers like ‘Alau’d-din Khalji and
Muhammad Tughluq hardly paid attention to them in matters of state
policy. On the other hand, a peculiar sanctity was attached in Muslim
society to the Syeds and Sifis or saints.

The lower classes of the Muslim society comprised mainly the converts
from Hinduism, and it was difficult to distinguish them from the Hindu
masses. Conversion effected little change in the social environment or

_economiic standard of such Muslims. They continued to work as artisans,
shopkeepers and clerks. Many worked in the royal kdrkhanas and many
more as slaves in the royal palace and the households of the nobles and
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the rich. The ruling classes treated them as inferiors, and denied them
office under government and equality in social matters.

- The Hindus, in spite of the fact that they were the conquered people,
did not occupy socially any inferior status. They continued to follow the
ancient customs and institutions. The Brahmanas looked after the
temples, directed religious ceremonies, worked as teachers, administered
Hindu personal laws and served the Hindu society in various other ways.
The state did not interfere in their activities. They were even exempt
from the payment of jizyah except in the reign of Firtiz Shah Tughlug
and Aurangzeb. The Ksatriyas had lost a large part of their dominion
specially in the North, but most of the independent Rajas, ra’is and
zamindars belonged to this caste. They were a proud ‘and warlike
class. They rode on horses, carried arms and dressed in white. They
were reluctant in paying government dues and fought against the Sultans
for safeguarding their interests, position and prestige. The Vaidyas
were quite well off. They were engaged in banking, commerce, transport
and crafts. Their industrial and commercial activities provided for the
needs and pleasures of the rich and the powerful. All kinds of articles
were manufactured in the royal kgrkhanas and in private establishments.
Cloth and silk were brought from as far off places as Multan, Bengal and
Devagiri, and Sindhi merchants made good profits. Trading and banking
were the monopoly of the Vai§yas and they had a brisk business. Their
importance in the social and potitical life of the country can be gauged
from the fact that they advanced loans to Firiiz Tughluq when he went
out on campaigns. The Siidras and the lower classes continued to suffer
from disabilities as before. Islam did not attach any stigma to untouch-
- ability and conversion offered opportunity of emancipation. '
~ The position of women was far from enviable. A society in which
female infanticide, child-marriage, pardah, jauhar, sati, and slavery
existed was not a happy one for women. Amir Khusraw laments the
. birth of a daughter, and Shaikh Nizamu’d-din Auliya’ declares that there
would be Qivamat (Day of Resurrection) if women were given freedom.
Uneducated and shut up.in their homes women excelled their menfolk
in conservatism, superstition and belief in magic, sorcery and witchcraft.
But there were exceptions too; women like Radiya and Ripamati were
highly accomplished. Though mostly they were not educated in the
modern sense of the term, they were well trained in household work.
' Motherhood was universally respected, and the devotion of the Indian
woman to her husband, children and home was proverbial.

All foreign and Indian writers testify to the general prosperity of the
_ country, although they also refer to the acute differences prevailing in the
standards of living of the rich and the poor. The common poepple on
the whole were hardworking and of sober habits. Except among the
‘rich, wine-drinking was not common. The chief drink of the people
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was plain water and sharbar. Pan-chewing was quiet common. Many
Brahmanas and Hindus in general were vegetarians. Professions went
by caste, and the caste paficdyats regulated their internal affairs. Though
education was neither compulsory nor universal, there were many govern-
ment and private schools and colleges. There were no printed text-books,
and learning entailed extreme taxing of memory. Consequently, those
few who took to studies worked hard. Though higher education was
confined to the few, the standard was high. Education of a lower grade
~ was widely prevalent. '

Many measures, from time to time, were undertaken by the state for
the well-being of the people. ‘Aldu’d-din Khalii resorted to price-
control and rationing. Firiz Tughluq opened a hospital at Delhi, and
established schools and colleges at various places. He also started a
Department of Charities for the poor and provided dowry for the daughters
of the poor. He constructed five canals to provide irrigational facilities.
By and large, in the period under review, the people were contented.

Among the professions, that of arms was considered very attractive
by all sections of the Muslims and many sections of the Hindus. Out-
door sports and exercises consisted of big-game shooting, horse-racing,
dog-racing, archery, pigeon-flying, cock-fighting and similar amusements.
Chess, chausar, pachisi, and many other games with stakes were played
indoors. Professional acrobats, jugglers and mountebanks moved from
place to place entertaining people with their performances. There were
numerous festive occasions like Rama-lila, Krsna-lilé, Dussehrd, Diwdli
and Holi in which folk~dances, music and mirth went on for days together.
The Muslims celebrated ‘Id, Barah-wafat and Shab-i-Bardt with equal
enthusiasm. As in all ages so in the middle ages of India too there were
vices and virtues. If there was duelling and debauchery, there was also
respect for the elders, loyality to the master, and abundant hospitality.-

A pleasing feature of the social and cultural life in the early Middle
Ages was the attempt to bring the Hindus and Muslims together, and to
evolve a common way of living. Complete fusion between the caste-
conscious Hindus and the ruling-class Muslims was not a practical propo-
sition, for many things separated them. But there were many others
that brought them together, and the two contradictory forces continued to
operate throughout the period. On the one hand, the Turkish families
could not forget that they had come as conquerors and were rulers and
masters, a feeling shared by others holding high ranks. The rigours of
Islamic law also were responsible for keeping the people apart. On the
contrary, there were also forces which urged the Hindus and the Muslims
to come together. Both sections of the people enjoyed and participated
in the festivals of each other. A large number of Hindus used to attend
the celebrations of Muslim festivals. Muslim saints and Hindu yogis
also helped to bring the people closer together. The very fact that the
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Hindus and the Muslims had to live together made them rub off their
angularities. The Muslims learnt to live as Indians, regarding India as
their home, adopting much in their dress, food, manners and customs,
superstitions, social divisions, etc. They used the Indian languages for
mutual intercourse and evolved a new language—Urdu—as a common
medium of expression.

But apart from some fanatical wlamad’ advocating intolerance, and the
orthodox Hindus maintaining their exclusiveness, there were socio-reli-
gious reformers like Riamananda, Kabir, Nanak and many others who
taught the people unity of all religions, equality of all men and brother-
hood of Hindus and Muslims. Thus when early in the 16th century
Babur came to India he did not find here any thing exclusively ‘Hindu’
or ‘Muslim’. He found that in India everything was ‘in the Hindustani
way’. ' '

Social life in any given period is shaped by the administrative set-up,
economic developments and contemporary religious trends. From this
point of view the Mughal period witnessed varied changes, all converg-

ing upon an emergence of Indian values and a general enrichment of

life.

In the field of administration, this spirit is manifested in the new sense
of responsibility evinced by the rulers towards the governed, both Hindu
and Muslim. It becomes evident in the time of Sher Shah and increasing-
ly significant in the time of Akbar and his immediate successors. The
active desire of the Mughals to promote and safeguard the happiness
of the people is to be seen in the duties and responsibilities attached
to different offices described in the Ain-i-Akbari and in the Dastiir-ul-
amal (rules of conduct) proclaimed by Jahangir. Shih Jahin’s strict
enforcement of justice against corrupt and oppressive officers irrespective
of their rank, and Aurangzeb’s instructions to his sons and officers indi-
cate their solicitude for people’s welfare. The ideal they set before them-
selves is clear, although its realization depended upon the strength of the
Mughal arms in the different parts of the far-flung empire and a number
of other factors. - _ :

One aspect of the new outlook is to be seen in the trust and confidence
reposed in the Hindus. State services ceased to be the monopoly of
the Muslims, and they were thrown open to all who had the necessary
talent and ability. The liberal and secular policy of the government
acted as a catalyst, and strengthened the prevailing trend towards har-
mony and synthesis between the two great religions and cultures. Further,
the integration of the greater part of India into a single unit subject to
a uniform system of administration, and the consequent elimination of
barriers, opened out fresh vistas for a reorientation of religion, art and
literature. o _

Social Structure. As regards social structure and life, there were



410 THE GAZETTEER OF INDIA

important changes in the complexion of the Muslim community, which
had a profound effect both in political matters and in cultural life. In
the preceding centuries, the Turks and Afghins, and some Persians,
Arabs and Abyssinians, constituted the foreign element among the Mus-
lims of India. With the rise of the Chaghtais, new tribes entered the
country from Central Asia. Later many Irinians—soldiers, merchants
and literary men-—came. Some of them occupied high positions in the
empire. For instance, I‘timddu’d-daulah, Asaf Khan, Ja‘far Khéan and
Mir Jumla were of pure Persian blood. So were Asad Khan, Dhu’l faqar
Khan, Burhinu’l Mulk, Saadat Khan, and many other leading Mughal
officers. '

" India of the Mughals was indeed a heaven for Persian poets and physi-
cians. Mir Fathullah Shirdzi, ‘Urfi, Naziri, Hakim Humam, Jalalu’d-
din Tabataba, Munghi Muhammad Kazim, and others enriched the cul-
tural life of the country in various fields. In fact, for the upper strata
of society, the Persian mode of life was the measure of refinement. The
Persians did not confine themselves to Delhi or the Mughal court; they
went to every part of India, and added to the lustre of provincial
life, : - o
Although community of faith made the Muslims more homogeneous
than the Hindus, social divisjons were no less pronounced among them
inhibiting free intercourse and inter-marriage. In the case of the im-
migrants and their descendants, old-time differences and prejudices pet-
sisted. Among the converts, there was a perceptible difficulty in getting
out of the old caste structure and caste mentality despite change in faith.
The Rajpat converts retained their caste nomenclature and family sur-
names, and refrained from marrying into other Muslim families. Con-
verts from the higher Hindu castes and the descendants of the immigrant
tribes enjoyed a higher social status, which they sought to maintain.
Tribes like the Meos stuck to their former way of life despite conversion.
Further, sectarian differences stood in the way of homogeneity. There
was a sharp cleavage between the Sunnis and the Shiahs but inter-marriage
was not uncommon. Humayiin’s wife was a Shiah, and so were Niir-
jahan, Jahangir’s favourite queen, and Mumtaz Mahal, wife of Shah
Jahan. Among the Sunnis, there was further sub-division on the basis
of the four orthodox schools of jurisprudence, viz., Hanafi, Hambali,
Shafi‘i and Maliki. Besides, there were attachments to particular religious
leaders and their orders. The tribal differences prevented the growth
~ of communal solidarity, and the caste mentality affected Muslim society
which recognized divisions of Syed, Pathan and Shaikh, besides those of

foreign and indigenous Muslims.

- Asregards the Hindus, their social structure remained mainly unaffected,
and their pattern of life followed largely the same old traditional lines.
Even in the earlier period, more important than the system of four
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classes, was the rise of a plethora of castes and sub-castes with further

sub-divisions, based on professional, regional and other differences.

There is no doubt that the changes in politico-economic life had their

impact on caste groupings—many old castes vanished and new ones arose

or came into prominence, both in the North and the South. For instance,

~ while the Brahmanas, Ksatriyas and VaiSyas were theoretically bound
to their traditional calling, there was no rigidity about it in practice.
Among the innumerable sub-castes in Northern India, the Kayasthas
came into great prominence as governmznt servants. The Khattris hailing
from the Punjab were astute financiers and successful administrators,
and their influence spread over the whole of Northern India. The Nagars
of Gujarat migrated to different parts of North India and exercised much
political and social influence in Agra and Malwa. In South India, the
Brahmanas retained their social leadership, since they continued to be
the custodians of Hindu religion and pioneers of reform movements.
The Konkan and Citpavana Brahmanas of Maharashtra produced great
administrators. Among the other communities, particular mention may
be made of the Cettiars, who held a monopoly of trade. They retained
some of the old contacts with South-East Asia where a number of Indian
colonies had been established in the earlier period.

Customs and Manners. As regards customs and manners, medieval
India, no doubt, witnessed many changes as life could not be static. One
broad fact that strikes the eye, however, is the similarity between the
customs and habits of the Hindus and Muslims despite the religious dis-
parity. In many important matters connected with the ceremonies of
birth, marriage and death, their ceremonial was, broadly speaking, similar.
This was no doubt due to the fact that the majority of the Muslims were
Hindu converts, who were deeply attached to their old habits of life.
This apart, there must have been many cases of conscious or unconscious
adoption of each other’s customs because of their attractiveness or their

- social value. For instance, the Mughal sovereigns were very particular
on celebrating their birthdays every year, both according to the lunar
and the solar calendars. They did not hesitate to join their Hindu sub-
jects in celebrating the Dusselrd, the Diwdli and the Holi, and the Hindus
joined the Muslims in celebrating the Muharram. Akbar’s fascination
for illuminations perhaps came from the Hindus. To him light had as
much religious as social appeal. Royal residences were illumined on all
festive occasions—birthdays of the sovereign, birth or marriage of a
prince or a princess, etc. -

Social Relations. This was essentially an era of growing harmony.
As noticed elsewhere, among the Hindus, the Bhakti movement, which
spread all over the country, did not merely recognize the spiritual equality
of all persons despite differences of caste and sect; it also greatly reduced
the rigidity of the caste system in practice and contributed towards greater
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social harmony. This quest for the essence in Hinduism, which the move-
ment signified, led also to a search for the universal in religion, and the
influence of Islam is particularly marked in the outpourings of the Nir-
guna school of the mystics of northern India. Among the Muslims, this
spirit is reflected in the rise of the Sifi schools and their development of
rites and practices which were deeply influenced by the Upanisads and the
Yoga philosophy. This quest for harmony was not limited to the realm
of religion; it found strong expression, more in the North than in the
South, in language, literature, art and architecture, general customs and
habits, etc. As regards relations in the ordinary business of life, the
Muslims had ceased to regard themselves as ‘foreigners’ and were treated
by the Hindus as natives of the soil with common interests. When the
Mughals invaded, though the opposition was ineffective, both the Hindus
and Muslims resisted, though not on the basis of a joint military alliance.
The rise of Hemii and the part that Todara Mal played under Sher Shah
are indicative of the close relationship. The coming of the Mughals
marked a fresh influx of the foreign ¢lement, but the wisdom and the
breadth of vision of the emperors, especially Akbar, gave strong 1mpetus
to the prevailing trend towards assimilation.

Games and Pastimes. The Mughals were especially fond of hunting,
and often went round their dominion as much for pleasure as for tran-
sacting public business. Hunt for tigers, leopards and elephants was
particularly popular, and the Rajpiits were fond of boar-hunting. There
were various modes of deer-hunting, particularly hunting wild deer with
the help of domesticated deer. Occasionally, buffalo and boar hunts
were also organized. Falcons and hawks were trained for hunting birds
in the air.-

_ Babur was very fond of WItnessmg wresﬂmg bouts and he gave
pl‘lZCS to successful champions. In the subsequent period, Irini and
Tarani wrestlers came to India and enjoyed royal patronage. Wrestling
was a favourite pastime throughout the country.

It was the exclusive privilege of the royalty to hold combats with
elephants. Akbar at the early age of 14 had acquired the difficult art
of controlling wild elephants. The combat between Surata-sundara and
Sudhakara on May 28, A.D. 1633 was a memorable event referred to by
contemporary historians. Aurangzeb, then only 14, faced the raging
beast Sudhakara. Elephants of good breed and massive proportions
were always coveted by the Mughal emperors, and Golconda was noted
for big elephants.

Among other outdoor recreations mention may be made of chaigan
(polo) which was confined to the royalty and the nobility. Ishqbazi or
pigeon-flying was as much popular with the royalty as with the other
classes. Horsemanship was carefully cultivated, both for exercise and
sport, and knowledge of it was essential for army service. Another form
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of outdoor recreation and exercise was shamgsherbazi (swordsmanship)
which required skill and agility of hands and limbs. _

" Of the indoor pastimes, mention may be made of chess, chausar, gan-
jifa and chandal-mandal. Chess and ganjifa appear to have come from
outside. ' '

Entertainments and Festivities. Music and dancing provided enter-
tainment to the masses and classes alike. With the exception of Aurang-
zeb every Mughal sovereign was fond of music. To the royal court
flocked for patronage Hindu, Irani, Tarani and Kashmir musicians,
both men and women. The names of Miyin Tansen, Baba Rimadasa
and Ustad Muhammad Amin have found a place in contemporary history.
Their performances formed a necessary part of the royal feasts and festi-
vities. In South India, the ‘Adil Shahis and the Rajas of Thanjavir were
noted for their patronage of music. The dulcimer, ving, ndi, qanin,
rabab, ghichak, karna, tambiira, sar-mandal, mydanga, daff and drum were
the well-known musical instruments of the time.

The profession of dancing was not deemed respectable; and yet dance
parties were a great and almost irresistible social attraction. There
were both male and female dancers among the Hindus and Muslims alike.
In rural areas folk-dancing was very common, both men and women
participating in it. Kpsna-lila, a form of dance-drama, was popular over
the whole of Northern India.

Reference may also be made to festivals and occasions of public rejoic-

_ing, which had a social, apart from religious, significance. The solar and
lunar birthdays of the sovereign and the weighing ceremony were great
events when there was widespread rejoicing and alms-giving. Akbar
introduced the Mina-Bazar, which in its original form was a great social
function, although confined to the ladies of the nobility.

Besides these, there were festivals such as the Dussefra, Diwali, Holi,
Vasanta, Nawriiz and Muharram, in which both the Hindus and Muslims
freely participated. It may be particularly mentioned thatin India, during
the month of Ramadan, fasting and prayer were left to the ultra-pious
and the religious, As for the others, instead of fasting there was feasting,
and instead of the night-long vigil, large sums of money were spent on
fireworks, reminding one of the Guy Fawke’s Day in England. There
were many other festivals and fairs, often regional and sectarian, which
provided occasion for people to meet and rejoice, e.g., Mahdmagham
and Pongal of Tamilnad. Particular reference may be made to the increas-
ing popularity of worship at the tombs of well-known saints, such as
Shaikh Mu‘inw’d-din Chishti, Biba Farid, Shaikh Nizamu’d-din Auliya’
and Shaikh Ghauth of Gwalior. . :
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2. Religious Movements and Philosophy
(i) Hindu Religious Movements and Philosophy.

Islam provided a major challenge to Hinduism in this period.  Con-
tinual defeats on the field of battle, loss of political power, and the domi-
nation of an alien religion in this country accentuated frustration. The
Hindus became self-critical and turned their attention to inner life. Even-
tually the Hindu characteristic of toleration of differences in faith, beliefs
and observances asserted itself and new modes of living together in har-
mony were tried. The age of Bhakti, or devotion and self-surrender to
God, was ushered in. Tt gave birth to many mystic saints who devoted
their lives in the search of God. ' _

The Bhakti cult cut across distinctions of high and low birth, the learned
and the unlettered, and opened the gateway of spiritual realization to one
and all.” The mystics and saints of the age, both in the North and the
South, were unconventional and anti-ritualistic and ignored the age-old
restrictions of caste and creed, or attached little importance to them.
A large number of the mystics belonged to the traditional Saguna school
which believed that God has many forms and attributes, that He manifests
Himself in incarnations such as Rama, and Krsna, and that His spirit
is to be found in the idols and images worshipped at home and in temples.
But the others trod a new path and formed the Nirguna school, which
believed in a God without form or attributes, but nevertheless merciful
and responsive to human prayers. Its basic approach was by no means
alien to Hindu Vedantic philosophy, but there is no doubt that Islamic
thought gave it a new form and strength.

Saints of North India. The Bhakti movement may be sald to have
originated in the South in the teachings of the Tamilian mystic-saints of
the 7th-9th centuries A.D. It was systematized by Ramanuja in the 12th
century A.D. and propagated throughout India. It was spread in the North
'by Ramananda, who was greatly influenced by the teachings of Ramanuja.
He gave his teachings through Hindi, the language of the common people.
He ignored the traditional barriers of caste and creed and had among
his disciples Raidisa the cobbler, Kabir the weaver, Dhanna the Jat
farmer, Send the barber, and Pipa the Rajpiit.

Kabir (a.p. 1398-1518) was the most important of the disciples of
Ramananda, and perhaps the most outstanding mystic of the times.
" He was a foundling brought up by a Muslim weaver at Varanasi. He
lived the life of a householder, earning his living by weaving. His songs
are noted for their literary excellence, besides conveying a great spiritual
and moral message to the world. There is in them a denunciation of world-
liness, the life of sense-pleasures, sectarianism, formal religious practices
and unrighteous conduct. He exhorted people to live a simple spiritual
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and moral life. The God he worshipped was formless one; he called Him
by many names, both Rima and Rahim. He sharply condemned caste
and religious distinctions and taught the brotherhood of man. He appealed
to the conscience, the inner voice of man, and not to scriptures, Hindu
or Muslim. He believed that the ultimate goal of the human soul was
unity with God. He had both Hindus and Muslims as his followers, and
when he died both claimed him as their own for performing the last rites.
One of his leading followers Dharaniddsa, who had forsaken all his
worldly fortune to lead a spiritual life, formed the Dharmadasi branch
of the Kabir Pantha in the Chhatisgarh region of Madhya Pradesh.

Raidasa, a contemporary of Kabir and a fellow-disciple of Ramananda,
was a cobbler of Varinasi. He was a householder like Kabir, a mystic
‘of the Nirguna school, and his fame spread far and wide. Rani Jhali
of Chitor became his disciple. He composed songs brimming with
love and devotion, and unlike Kabir never criticized or made fun of
others’ beliefs. Some of them are included in the Guru Granth Sahib,
the sacred text of the Sikhs. After him, his followers formed the Raidasa
Panth.

Another great exponent of the Nirguna school was Dada Dayala
(A.D. 1544-1603). A native of Ahmadabad (Gujarat) and of uncertain
parentage and social status, he was spiritually inclined from his boyhood.
He left home in search of God when he was only twelve. Later, he settled
down at Naraind, earning his livelihood by carding cotton. He practised
the teachings of Kabir, discarded the limitations of caste and creed, and
exhorted his followers not to distinguish between Hindus and Muslims.

Other great mystics, Hindus and Muslims, imbued with the teachings
of Kabir, Dadii and others, arose in the years that followed. Sundaradasa
(A.D. 1596-1689) was a great disciple of Dadi, having joined him at the
tender age of 6 or 7. He was a Vaiya, who hailed from Deosa near Jaipur
but spent most of his days at Virinasi. Dad{i had also a number of Muslim
mystics who spread his message far and wide. Rajjab of Sanganer (A.D.
1567-1683) was so devoted to his master that on the latter’s passing away,
he closed his eyes, never to open again. His songs are in Rajasthani mixed
with Sanskrit, and number over five thousand. Bakhan from Nariina,
a low-caste Muslim singer, used to entertain Dadi with his songs. Wajid
- was a Pathan. It is said that he was very fond of hunting when he was
young. But once while aiming an arrow at a she-deer he was so moved
to pity that he renounced the world, took to spiritual life and followed
Dada.

A century later came Jagajivanadisa of Bara Banki district (Uttar
Pradesh), the founder of the Satnami sect, and his disciple Dulan.
Caranadasa (b. 1703) of Mewat (Rajputani) was a Nirguna-upisaka
(worshipper of the formless God) and practised Yoga, but he was
a great devotee of Sri Krsna of Vrindivan. In his compositions we
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have a fine blend of Nirguna and Saguna ideas. Other mystics of the
Nirguna school who may be mentioned are Shaikh Farid whom Guru
Nanak visited at Pakpattan; Baba Malikadasa (A.p. 1574-1682) of
Aliahabad; Baba Dharanidasa (b. A.D. 1656), the author of Sazya
Prakasa and Prema Prakasa; Yari Sahib (b. A.D. 1668) of Delhi and his
disciple Bulla Sahib; Darya Sahib (b.c. A.D. 1674)of Bihar; and Garibadasa
1717-1778) of the Punjab.

Guru Nanak (A.D. 1469-1539), the founder of Slkhlsm, was a mystic
of the Nirguna school, but his followers branched off from Hinduism
and founded a separate religious system. Nanak was born at Talwandi,
modern Nankana, now in Pakistan. He married and had two sons, but
he had a longing for spiritual life from his boyhood. He became a wander-
ing preacher of a casteless, universal, ethical, anti-ritualistic, monotheistic
and highly spiritual religion, which reflected the ideas of Kabir a good
deal. His disciples called themselves Sikhs (derived from Sanskrit Sisya,
disciple, or Pali sikkha, instruction) and formed the new Pantha. Nine
Gurus followed in succession to Nanak and gave the sect a stability and
distinctness which other sects failed to achieve. Guru Angad (A.p. 1539-
'1552), the immediate successor of Nanak, collected the latter’s oral
teachings and put them down in a new script, the Gurmukhi. Guru
Arjun (A.D. 1581-1606), the fifth Guru, constructed the Harimandir
at Amritsar. He had the vapis (words) of the previous Sikh Gurus and
other saints like Kabir, Namadeva and Raidasa brought together to
form the Guru Granth Sahib, the Bible of the Sikhs. Guru Teg Bahadur
(A.D. 1664-1675), the ninth Guru, died a martyr at the hands of
Aurangzeb. But his persecution only made the Sikhs tough, and Guru
Govind Singh the last of the Gurus, organized them into a military
sect. Before his death (1708), he named Granth Sahib as the ever-
lasting Guru of the Sikhs.

As regards the Saguna school of the Hindu mystics in North India,
Tulasidasa, Siradasa, Mira Bai and Caitanya were the most important.
Tulasidasa (A.D. 1532-1623) was a Brahmana born in Rajapur village in
Banda district. He had received a systematic education in the Vedas and
the Sastras. While still young he became a Sadhu and went to Ayodhya,
the home of Rama, where he composed the famous Ramacaritamanasa
in Hindi. It expounds the different aspects of the Hindu Dharma in the
form of a narrative of Rima’s deeds. He also wrote Vznayapatrzka and
several other works.

Stiradasa (A.D. 1483-1563) was a disciple of the famous religious teacher
Vallabhacarya. Living in the land of Vraja, he sang the glories of Krsna’s
childhood and youth in his Sirasagara. He was indeed the poet par ex-
cellence of love, human and divine.

Born in a princely family of Rajputana and wedded to a prince of Ch1tor
Mira Bai (A.D. 1498-1546) became a widow soon after her marriage. She
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was deeply religious and devoted to Krsna even in her teens, and blossomed
into a great saint and poetess, whose songs are as popular as those of
Tulasidiasa or Stradasa. Her form of worship was to regard Krsna as
her lover and real husband, and pour out her pent-up love and devotion to
God as Krsna. ‘

The popularity of Vaispavism in Bengal today is mostly due to Sri
Caitanya or Gauranga (A.D. 1486-1533), who was both a great mystic
and philosopher. Born in Navadvipa, he had acquired the reputation
of being a scholar and successful teacher by the time he was twenty-two.
Coming under the influence of the Vaisnava saint Isvara Puri, his whole
life was transformed. He experienced in himself the mystic love of Radha
and the Gopis towards Krsna, and spread the message that raga-marga or
the path of spontaneous love was best for salvation. o

Mention may also be made of Sankaradeva (A.D. 1449-1569) who
spread the Bhakti cult in Assam, He was a contemporary of Caitanya.
Another name worthy of mention is that of Nabhaji a contemporary
of Tulasiddsa and the author of the Bhaktamala, a blographlcal
coliection of saints. :

Besides the Vaisnava mystics and saints of the Saguna school, there
were other saints also who were devotees of Siva or Sakti and followed
Tantric practices. In Bengal, Krsnananda, Brahmanandagiri and Parpa-
nanda in the 16th century A.D., and Rimaprasada Kavirafijana in the
18th century, are well-known. The Sakta saints, Sarvananda, Gosiin
Bhatticarya, Ardhakali and Vama Ksepa are household words in Bengal
even to day. ‘ v

Saints of Maharashtra. The Bhakti movement in Maharashtra ran
parallel to that in the North, and its centre was Pandharpur with ‘its
famous temple of Vitthal or Vithoba. The leaders of the movement were
Jiianadeva (Jiiane$vara), Namadeva, Ekanatha and Tukarama of the
Varakari group. There was also Ramadasa, who was a Dharakari or one
who sought to harmonize life dedicated to God with the activities of
the world. -

Jiianadeva (c.A.D. 1275—1296) whose father Vitthal Pant was a disciple
of Ramananda, was the progenitor of the movement in Maharashtra.
He was a great intellectual and spiritual genius. When still a boy of
15 years he wrote Jianesvari, a famous commentary on the Bhagavad-Gita,
and later Amyrtanubhava. His abhangas or lyrical poems give expression
to his deepest mystical experiences.
~ Namadeva (a.D. 1270-1350) belonged to the Chipi (cloth-painter) caste.

While young, he was a robber and murderer, but the sight of the bewailing
wives of his victims made him take to religion. He was a disciple of Visoba
Khecar, and a Nirguna-upasaka. He was noted for his sajntliness, and
is referred to by Kabir. Some of his abharigas are included in the Guru
Granth Sahib.
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Ekanatha (b. A.D. 1548) was the grandson of the well-known Maha-
rashtrian saint Bhanudasa, who received his initiation at the age of 12.
He was opposed to caste distinctions and evinced the greatest sympathy
for men of low castes. He composed many abharigas and was reputed
for his bhajans and kirtans. He wrote a voluminous commentary on the
verses of the Bhagavad-Gita. :

Tukarama (b.A.D0.1608), a farmer’s son, had a shrew for hls wife, and
domestic unhappiness is said to have led hxm to rellglous life. He was
a great devotee of Vitthal.

Ramadisa was born in A.D. 1608. After years of wandering in search
of spiritual light and attaining siddhi (realization), he settled down at
Chafal in Satara district on the banks of the Krsna. Unlike his prede-
cessors, he sought to combine spiritual and practical life, and evinced
~much interest in politics. He established d§ramas all over Maharashtra.
It was from him that Sivaji received the inspiration to overthrow Muslim
authority and found a kingdom. Apart from his abhangas, he was the
author of Dasabodha, a didactic work which gave advice on all aspects
of life. '
 Saints of South India. In South India, the Bhakti movement originated

in Tamilnad sometime after the 7th century A.D. with the Alvars
(Vaisnava saints) and the Adiyars (Saiva saints). Ramanuja
(b. A.D. 1018) gave a sound philosophic basis to the Bhakti cult
of the Vaisnavas. Many saint-philosophers followed who combined
erudite scholarship with abiding faith in the Prapattimarga (path of seif-
surrender to God), and of them may be mentioned Pillai Lokacarya
(b. A.D. 1213), Manavala Mahiamuni (b. A.D. 1370). and Vedanta DeSika
(b. A.D.1268). The Saivite tradition also proceeded in an unbroken line.
Agamic Saivism received its first systematic exposition among the Tamils
in Siva-Jiianabodham of the great saint Meykandar, a Vellala by birth, of
the 13th century. Umaipati Sivacirya (c.A.D. 1290-1320) was a prolific
writer and eight out of the fourteen authoritative philosophical treatises on
Suivism are attributed to him. Next came, in the 15th century A.D., Aruna-
girinatha whose hymns in Tiruppugal are very popular. Tayumanavar,
who flourished in the 17th century, was a Vellala by birth and his lyrics
are marked by intense religious feeling, beauty of language, and sweetness
of rhyt

In Karnataka, the fountain-head of the Bhakti movement was Madhava-
carya, (c.A.D. 1199-1278), the founder of the Dvaita school of philosophy.
A number of philosophers, saints and mystics followed as in the other
regions, but medieval Karnitaka is particularly noted for its Haridasas
(servants of Hari), wandering minstrels who spread the message of God
through songs, often composed by themselves. Pandharpur in° Maharashtra
and Udipi in South Kanara were the two great centres of the movement
and Krsna was the favourite deity. The most outstanding of the Haridasas
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in the 15th-16th centuries Were:S'ripédaréja, the founder of the movement,
Purandaradasa, the father of the Karnataka system of music, and Kanaka-
dasa, a shepherd by birth but a person of great spiritual attainment.
The songs of all these three were free from sectarianism and had a universal
appeal. Vyasardya, the foremost of the philosophers and dialecticians
of his age, was also a great mystic and composer of songs noted for their
philosophic import. Mention may also be made of Vadiraja, Vijayadasa
and Jagannathadasa, who came in later years. '

An equally important religious movement of Karnataka was that launch-
ed by Basava, the Prime Minister of Kalacuri king Bijjala {(a.p. 1156-1168),
who ruled at Kaldyna. He based his doctrines on the 28 Saiva Agamas
and developed the §at-sthala system of philosophy. Viraaivasor Lingayats,
as his followers are known, believe that Siva is the Supreme God and all
should worship only Him. Every Lingiyat, both man and ‘woman, has
to wear a linga on his person as a symbol of devotion to Siva. Basava
was strongly opposed to the caste system. The movement he launched
was able to achieve more or less complete social and religious equality
among the sectarians who form a very large proportion of the population of
Karnataka and are found in large numbers in Andhra Pradesh. Among
the great saints of the sect may be mentioned Allama Prabhu and Akkama-
hadevi. Mention may also be made of Mallikirjuna. Panditaradhya, a
contemporary of Basava and the founder of the Aradhya-Saiva sect,
populor in the Telugu country. Unlike Basava, he accepted the authority
of the Vedas and the system of caste. The Lingayat movement is noted
for its Vacanakaras, fust as the Vaisnava movement for its Haridasas.'
Basava was himself noted for his vacanas (aphoristic sayings of great
moral and religious import). The greatest of the Vacanakaras was
Sarvajfia, who came at the close of the Vijayanagar history.

The major religious movements ushered in by the great mystics and
saints contributed new metaphysical and religious ideas. New Acdryas
arose who interpreted the Prasthanatraya (the Upanisads, the Bhagavad-
Gita and the Vedanta Sitras) in the light of the devotional utterances
of the southern Alvirs, the Visnu Puréna, the Bhagavat Purana and
the Vaisnava Agamas, ail of which are devotional in their nature. The
Acaryas, Ramanuja, Madhva, Srikantha, Nimbarka, Vallabha, Caitanya
and: others followed the spirit of the age and talked in terms of devotion
and self-surrender. ,

Visistadvaita of Ramanujacarya. Raminuja was the founder of Viista-
dvaita Siddhanta. His commentary on the Veddnta Siitras called the
Sribhasya and the Gitabhasya, are among his best known works. Of his
followers in later years the most outstanding were Vedanta DeSika and
Pillai Lokacarya, the founders of the two sub-schools, Vadagalai (Northern)
and Tengalai (Southern). The former was the author of the well-known
Satadiisani, a polemic against the Advaita Siddhinta of Saikara.
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Vidistadvaita means modified monism. The ultimate reality according
to it is Brahman (God) who is immanent in matter and individual souls,
and controls them from within. Allthe thrd—God, soul and matter—are
real, but God is the inner substance, while matter and souls are his attri-
butes. They are absolutely dependent on God, although they are eternal,
relatively free and responsible for their actions. God is not nirvisesa
(without quality), but is a being endowed with all the good and desirable
qualities and free from evil ones. Although God is the material and efficient
cause of the world, He does not Himself undergo any change. It is His
body, the Aciz, that is transformed into the world under His own control
and guidance. He is the creator, preserver and destroyer of the world,
and for this He manifests Himself in five different forms, viz. Para, Vyiiha,
Vibhava, Antaryamin and Pratimd.
The individual souls are innumerable, real and eternal entities of atomic
size, forming the body of the Lord. They exist as means for His ends.
They have neither been created nor can they be destroyed. Knowledge
is their very essential nature, but it is obscured by their evil karmas -
(actions), which are associated with them from eternity without beginning.
The soul is real knower, agent of action, and enjoyer of the fruits thereof.

" In the state of liberation the soul becomes omniscient, and freed from
the ‘Law of Karma’, enjoys everlasting bliss, in the presence of God. It
does not become God, but something similar to Him. In Moksa the souls
do not get absorbed in God nor do they lose their identity. The cycle
of birth and death or the inexorable ‘Law of Karma’ may be terminated
simply by performing one’s obligatory karmas in an absolutely disinteres-
ted and unselfish way and simply to please God. The means of attaining
Moksa or entry into the Lord’s abode is jiiana (knowledge) which means
love, remembrance, and constant thought of God and complete surrender
to Him and His will.

Besides God and souls, Reality comprises Acit or unconscious substance
of three kinds, Suddha Sattva, Prakrti and Kala (time). Prakrti is the
material cause of the world, Suddha Sattva provides the body of the Lord.
The creative process and all the objects in creation are real, not illusory
as Sankara propounded. ,

Sivadvaita of Srikanthacarya. Srikanthicarya flourished a little later
than Ramanujacarya. He attached equal importance to the Upanisads

“and the Saiva Agamas, and in his commentary on the Brahma Sitras
he propounded the view that Siva endowed with Sakti is the ultimate
Brahman, who pervades the universe and exists beyond it. The jiva (soul)
who is called pasu is monadic, self-conscious and morally free. Its cons-
ciousness is, at present, limited on account of the impurities called anava,
mayd, and kamya. By the grace of God, who is called Pati (Lord), it
can attain infinite consciousness, and thus obtain mukti (freedom). The
Jivas are infinite in number.
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Dvaita of Madhvacarya. Madhviacarya (A.D. 1199-1278), who hailed
from Kalyanapura near Udipi in South Kanara district, was the founder
of the dualism. In his commentary on the Vedanta Sitras and other works
he opposed the monism and illusionism of Safikara, and tried to establish
pluralism and realism on the basis of the Prasthdnatraya. He recognized
five eternal distinctions: (a) between God and individual souls, (b) between
God and matter, (c) between the individual souls and matter, (d) between
one individual soul and another, and (e¢) between one material object
and another. According to him, the world is not an illusion or false appea-
rance, but a reality full of real distinctions. God, who is called Narayana,
Visnu, Hari and Vasudeva can be known only by the testimony of the
scriptures. He is the creator, preserver and destroyer. God, matter and
soul are all unique in their nature and are irreducible to each other. Matter
and souls are ontological realities dependent on God, who is absolutely
independent. Knowledge, devotion and action are all necessary for effecting
one’s release. Even in the state of liberation souls remain different from
each other and from God, although similar to Him in some respects.
Some souls are eternally damned. In the middie ages Madhva was one
of the most influential leaders of Indian thought, and his followers. are
today found in all parts of India. '

Dvaitadvaita of Nimbarkacarya. Nimbarka was a Telugu Brahmana,
who came after Ramanuja. In his Vedantaparijatasaurabha, a commentary
on the Brahma Sitras, he advocated dualistic monism (Dvaitddvaitavada).
According to this view, Brahman really transformed Himself into the
world and the souls, which are real and distinct and different from God
(Brahman), but cannot exist without His support. The souls are atomic
in size and many in number. Brahman is identified with Krsna, who
manifests Himself for the sake of His devotees and for controlling and
guiding the world in the form of vyiihas and incarnations (avataras).
Radha is His power or Sakti. Individual souls are in bondage on account
of their ignorance about God and their relation with Him. Ignorance
vanishes only by the grace of God obtained through devotion.

Suddhadvaita Vedanta of Vallabhacarya. Vallabha (A.D. 1479-1531),
a Telugu Brahmana, founded another Vaisnava school of Vedanta, called
Suddhidvaita (pure non-dualism). He wrote commentaries on the Vedanta
Sutras and the Bhagavad-Gita. His philosophy is known as Pustimarga
(the path of grace), and his school by the name Rudrasampradaya.
Although Vallabha hailed from the South, his influence was great in the
North and is still felt in Gujarat and Rajasthan. Vallabha identified
Brahman with Sri Krsna. He is one, omnipotent and omniscient, and
the cause of all that there is in the universe. He is characterized by sat
(being), cit (consciousness) and dnanda (bliss). By a process of progressive
concealment of these characteristics He manifests Himself in the form
of individual souls and matter. The world and the individuals are not
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unreal appearances; they are real manifestations of God. Maya (illusion)
is a real power of God through which he engages in His /il@ (the sport
of creation). Although He is the material and efficient cause of the world,
He does not undergo any change or. transformation in Himself. The
creation is only an emanation (avikrta parinama). The world and the souls
spring from Him as sparks from fire and as rays of light from shining
objects. The souls are anu (atomic) in size. There is no avidya (ignorance)
‘in Brahman. He is suddha (pure) in Himself. God, world and souls are
identical in essence but different in manifestation. The world and souls
are arisa (parts) of God. The souls suffer from bondage on account of
their ignorance and consequent separation from God. The only means
of salvation is sneha (deep-rooted and all-surpassing love) of God, which
is not attained by the efforts of the individual alone.

Acintyabhedabhedavada of Caitanya, Sri Caitanya Mahaprabhu (A.D.
1486-1533) wrote no philosophical treatise. His philosophical views
are contained in his biography, Caitanyacaritamyta, written in Bengali
by Krsnadasa Kavirdja. God, according to Caitanya, is Krsna. He
is infinite love and bliss. He is full of infinite power and conscious-
- ness. Radha is the power of Sri Krsna. There is no difference
between Him and Radha. He is an abode of contrary qualities. Alth-
ough infinite, He incarnates in the form of finite mortals and is subject
to love. He is all-pervading, vet He lives in the highest heaven which is
beyond the sphere of Prakrti. He is immanent as well as transcendent.
He is inconceivable both with regard to His being and powers. He is
the creator, the preserver, and the destroyer of the world. He possesses
a supernatural body, mind and sense-organs. All that is there in the
world is a manifestation of some power of God. Some of His powers
are cit, mayd, avidya, ananda and sat. God is the Lord of maya while
the jiva is subject to it. The world is not an appearance. It is real and
a manifestation of his power of creativity. Bhakti or devotion is the only
means of liberation. .

His tenets were expounded by his disciples. Riipa Gosvami wrote
Ujjvalanilamani and Bhaktirasamrtasindhu. Sri Jiva Gosvami wrote
Satsandarbha and a commentary on it. Another great follower of Caitanya,
Baladeva Vidyabhiisana, wrote a commentary on the Vedanta Sitras,
which is called Govinda Bhasya.

(i) Muslim Religious Movements and Philosophy

The middle ages witnessed the rise and -development of a very large
number of Muslim religious movements, mystic organizations, religious
cults and attitudes. Broadly they belong to three schools: (i) the con--
servative school which believed in strict adherence to Muslim law and
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tradition; (ii) the liberal school which emphasized the spirit rather than
the letter of the law, interpreted religion as ‘love of God’ and ‘service of
humanity’, and adopted a catholic attitude towards all social and religious
problems; and (iii) the intermediate school which sought to evolve a
via media between those two extreme and conflicting attitudes. There
were besides individuals in every silsilah (religious order) who emphasized
different aspects of belief and practice and adopted different attitudes
towards problems of faith.

Chishti Silsilah. Some Muslim mystics came to India long before the
establishment of Muslim political power, but organized silsilahs appeared
only with the foundation of the Sultanate of Delhi. The Chishti silsilah,
which claims the largest number of followers today, was introduced in
India by Shaikh Mu‘ inu’d-din Sijzi (4. A.D. 1236). He reached India before
the battle of Tarain and settled at Ajmer which, besides being the citadel
of Cauhan power, was a great religious centre of the Hindus. His simple,
pious and dedicated life had tremendousimpact on those who happened
to come in contact with him. He had two eminent disciples—Shaikh
Qutbu’d-din Bakhtyar Kaki (d. A.p. 1235) and Shaikh Hamidu’d-din Safi
of Nagaur (d. A.D.1274). Shaikh Hamidu’d-din lived like a simple peasant
and cultivated a bigha of land. He was a vegetarian. With his innate
catholicity of view and cosmopolitanism he refrained from calling any
Hindu a kafir. He refused Iltutmish’s offer of a grant of some villages
to him. Bakhtyar Kaki, the other disciple of Shaikh Mu‘inu’d-din, came
from Aush, a centre of the Hallaji mystics, and was thoroughly imbued
with their pantheistic philosophy.

Shaikh Faridu’d-din Ganj-i-Shakar of Ajodhan (d. A.D. 1265), the princi-
pal Khalifah of Kaki, popularized the silsilah in Northern India. To
convey his message he spoke in the local dialects, and recommended the
use of Panjabi for religious purposes. The three eminent disciples of Shaikh
Farid founded sub-silsilahs : (i) Shaikh Jamalw'd-din Hanowi was the
founder of the Jamilivah order, which did not last long; (ii) Shaikh
Nizamu’d-din Auliya’ of the Nizamiyah order; and (iii) Shaikh ‘Alau’d-
din Sabir from Kalyar of the Sabiri order. Under Nizamu’d-din Auliya’
(d. A.D. 1325), the Nizdmiyah branch assumed an all-India status and a
network of Chishti khdngahs (monasteries), jama‘at khanahs (assembly
halls), zawiyahs (convents ) and takiahs (hermitages) appeared in India
from Delhi to Devagiri and from Multan to Lakhnauti. The heads of the
Chishti order had independent lives and sought no favours from the rulers.
Shaikh Nagsiru’d-din Chiragh (d. A.D. 1357) of Delhi put up a spirited
resistance when Muhammad bin Tughluq interfered withytbe life of the
mystics.

The Sabiri branch came into prominence under s#pikh Ahmad
‘Abdu’l Haqq (d. A.D. 1433) and under saints like Shah Muhlbbulla.h
of Allahiabad (4. A.D. 1648). Shah Abd’l Ma‘ali (d. 1700) and Shah
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‘Abdu’l Hadi of Amroha (d. 1776), it came to play an important role
in the religious life of the Indian Muslims.

Through the efforts of the disciples of Shaikh Nizamu’d-din Auliya’ the
Chishti silsilah spread in the various parts of India. Shaikh Siraju’d-
din, popularly known as Akhi Siraj (d. A.D. 1357), introduced it in Bengal,
and his distinguished successors Shaikh ‘Ald’ul Haqq (4. A.D. 1398),
Shaikh Nir Qutb-i-‘Alam (4. A.D. 1410) and Syed Ashraf Jahangir
Simnani (4. A.p. 1405) greatly influenced the religious life of Bengal,
Bihar and Eastern Uttar Pradesh. The rise of the Chighti school in Bengal
synchronized with the birth of the Bhakti movement. A comparative study
of the two would show many points of similarity between them. It was
under Chishti influence that Sultdn Husain Shadh of Bengal started his
famous Satya-pir movement, and the rulers of Bengal had many basic
texts of the Hindu religion translated into Bengali. The way in which
Shih Muhammad Saghir, Zainu’d-din, Shaikh Kabir, and others wove
Tranian traditions into Indian legends is also a result of the impact. ‘_

The Chishti silsilah was introduced in the Deccan by Shaikh Burhanu’d-
din Gharib (d. ¢. A.D. 1340), Shaikh Muntakhab and Khwajah Hasan,
- and received great impetus under Syed Muhammad Gesii-daraz of Gul-
barga (d. A.D. 1422). In Malwa it was organized by Shaikh Wajihu’d-
din Yisuf (d. c. A.D. 1328), Shaikh Kamalu’d-din and Mauldna Mughithu’d-
din, and in Gujarat by Shaikh Husamu’d-din Multani (d. ¢. A.D. 1354),
Shaikh Barkullah and Syed Hasan. The arrival of these saints in the
different parts of India synchronized with the rise of the provincial
kingdoms and, in return for their help, they received big jagirs and endow-
ments. The tradition of the khanqgahs receiving large assignments from
the rulers begins in this period.

Most of the Chishti saints belonged to the liberal school of thought.
They laid much emphasis upon service to mankind. When asked about
the highest form of devotion to God (ta‘at), Shaikh Mu‘inu’d-din Chishti
replied that it was nothing but ‘redressing the misery of those in distress;
fulfilling the needs of the helpless; and feeding the hungry’. He exhorted
his disciples to ‘develop river-like generosity, sun-like affection and earth-
like hospitality”,

The Chishti mystics were believers in pantheistic monism wahdat-ul-
wajid, unity of being, which had its earliest exposition in the Upanisads
of the Hindus. In adopting this, they established an ideological relation-
ship with the main source of Hindu religious thought. As a working
idea in social life, it meant equality of all men, the essential unity of all
religions, and freedom from all religious prejudices.

Outside India, the greatest exponent of this thought had been Shaikh
Mubhiu’d-din Ibn-a’l-‘Arabi (d. A.D. 1240). The first commentary on his
principal work Fugsis-ul-Hikam was written by the famous saint of Kashmir,
Mir Syed ‘Ali Hamadani (d. A.D. 1384), and then others followed. By
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the 16th century Ibn ‘Arabi’s works were current in India from Kashmir
to Deccan. Shah Muhibbullah of Allahabad was regarded as the second
- Ibn‘Arabi. Not content with elucidating his ideas in the context of mystic

- thought, Shaikh Ali Mahaimi (d. A.D. 1432) and Shah Muhibbullah wrote
commentaries on the Quran, in which they upheld his line of thought.

The Safis adopted several spiritual practices of the Hindus, €.g., shaving
the head of a new entrant to the mystic fold, the zanbil (bowl) for collect-
ing food, offering water to visitors, audition parties, etc. Chilla-i-ma‘kiis
(inverted forty-day ritual), which Shaikh Faridu’d-din Ganj-i-Shakar is
reported to have performed, was taken from the Urdhamukhi Sadhus.
Further, the practice of controlling breath (habs-i-dam,), was taken from
the Hindu yogis.

The Chishti attitude towards Hmdmsm is epitomized by Amir Khusraw
in the following verses:

Nist Hindi archi ki dindar chii man

Hast basi jay ba qarar chii man

(Though Hindu is not like me in religion, he believes in the same

thing as I do). '

Ay ki zi but ta'na ba Hindi bari

Ham dz way amiiz parastishgari

(O you who sneer at the idolatry of the Hlndu, learn also from him

~how worship is done.).
In his Nuh Sipihr, Khusraw refers to the historical heritage of India in
a deeply patriotic strain and looks back at the history and culture of this
country as a part of his own tradition. The Chishtis did not subscribe
to formal conversions. “Teach people the method to remember God
(dhikr); don’t be after formal conversion”, was the advice that Shah
Kalimullah of Delhi (d. 1729) gave to his Khalifahs. The Chightis
were opposed to any discrimination between the Hindus and Muslims in
matters of government and advocated a common polity. Shah Muhib-
bullah of Allahabid once told Dard Shukoh that any discrimination
between a Hindu and Muslim was opposed to the real spirit of Islam,
and cited Quranic verses in his support.

Suhrawardi Silsilah. The other mystic order which had reached India
almost at the same time as the Chishti silsilah was the Suhrawardi order
founded by Shaikh Shihibu’d-din ‘Umar Suhrawardi (d. A.D. 1234). The
credit of organizing it on a sound basis goes to Shaikh Bahaud-din Dhak- -
ariya (d. A.D. 1262), who set up a magnificent khangah at Multan and att-
racted large number of disciples from Sind and other neighbouring areas.
Under his grandson, Shaikh Ruknu’d-din Aba’l Fath. (4. A.p. 1335), it
reached its highest watermark. One of the eminent disciples of Shaikh
Bahau’d-din Dhakariya settled at Uch and developed the silsilah there.
The most outstanding saint of the Uch branch was Syed Jalalu‘d-din
Bukhiri, popularly known as Makhdiim-i-Jahaniyan (d. A.D. 1384). He
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had close personal contact with Firtz Shah Tughluq and had even infiu-
enced his revenue policy.

The main centres of the Suhrawardis were Uch and Multan. The
attitude of the saints of this order towards various problems of religion
and politics differed in certain important respects from that of the Chishtis.
- They had big jagirs and had close contacts with the state, and some of them
adopted a rigid and uncompromising attitude on many matters of religious
- and social significance. For instance, as recorded by Diyau’d-din Barani,

Syed Niiru’d-din Mubarak Ghaznavi advised Iltutmish to follow a policy
of discrimination and persecution against the Hindus. There ‘were,
however, some Suhrawardi saints who were very broadminded and catho-
lic, and as such were held in deep respect by the Hindus. The devotion of
the Hindus of Bengal to Shaikh Jalalu’d-din Tabrizi may be assessed from
Sekha Subhodaya, a Sanskrit treatise which consohdated all the legends
about the saint current amongst the Hindus.

Firdawsi Silsilah. Another silsilah which reached India very early
was the Firdawsi order. It was first established in Delhi by Shaikh
Badru’d-din of Samargand, a disciple of Shaikh Saifu’d-din Bakharzi,

-but later on it moved to Bihir and became the most influential mystic
order there. Its most distinguished saint was Shaikh Sharafu’d-din Yahya
Munairi (4. A.D. 1371), who believed in pantheistic monism.

Shattari Silsilah. Three important religious movements developed in
India during the 15th and 16th centuries—the Shattari silsilah’ the Mah-
dawi movement and the Raushniyah sect. They reflected the spirit of
the Bhakti movement, which had gained great strength among the Hindus.
The Shattiri order was introduced in India by Shah ‘Abdullah Shattari
(d. A.p. 1485), who lies buried at Mandu. He advocated a life of spiritual
intoxication (sukr) and with a band of devoted disciples, clad in military
dress, propagated his ideas in Malwa, Jaunpur and Bengal. His two eminent
disciples—Shaikh Muhammad ‘Ala Qadin of Bengal and Shaikh Hafiz
of Jaunpur—applied their energies to the expansion of the silsilah. The
Jaunpur branch attracted men like Shaikh Buddhan and Rizqullah Mught-
aqi, the author of Wagi‘at-i-Mushtaqi, the Bengal branch produced saints
like Shaikh Abii’l Fath Hidayatullah Sarmast, Shaikh Zahiir Haji, Shaikh
Muhammad Ghauth and others. It was, however, under Shaikh Muham-
mad Ghauth of Gwalior (d. A.D. 1563) that the Shattari order developed
to its full stature. Among his disciples were the famous musician Tansen
and the distinguished scholar of Ahmadabad Syed, Wajidu’d-din ‘Alawi,
whose seminary was one of the most renowned centres of learning in
India.

The Shattiri saints sought to synthesize Hindu and Muslim mystical
thoughts and practices. Some of them learnt Sanskrit and became fami-
liar with the Hindu religious thought. Shaikh Muhammad °‘Ala spent
some time with the yogisat Vaisali. Syed Muhammad Ghauth of Gwalior
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lived for a number of years with the Hindu mystics in the lonely recesses
of Vindhyichala and learnt many Tantric practices. Through his Jawdhir-
i-Khamsah and Aurdd-i-Ghauthivah he introduced many Hindu mystic
practices and litanies into the Muslim mystic discipline, and his trans-
lation of Amrtakunda into Persian created a parallel Hindu and Muslim
mystic terminology. He considered Om to be.identical with Rab of
the Muslims. - His Bahr-ul-Hayat was in a way a precursor of Dara
Shukoh’s Majma‘-ul-Bahrain. Further, its impact was deeper; it was put
into practice in Shattari hospices unlike Dara’s philosophic disquisitions
which made little or no impact on contemporary mystic thought.

Mahdawi Movement. The Mahdawi movement was initiated by Syed
Muhammad Mahdi of Jaunpur (4. A.p. 1505), who claimed to be the
promised Mahdi, the deliverer to set all things right. Moved by the moral
decay and spiritual degeneration that came in the wake of the fall of the
Sharqi kingdom of Jaunpur, Syed Muhammad concentrated his energies
on the regeneration of the people. He kindled genuine religious spirit
and set up da’irahs (centres for spiritual practice). Though started with
a view to softening controversies between the different sects, the movement
became exclusive in its outlook, so much so that its followers recommended
the imposition of jizyah even on those Muslims who did not agree with
them. The Mahdawis had to face opposition from the ‘ulama’ as well
as from the rulers.

Raushaniyah Movement. The Raughaniyah movement owed its origin
to Miyan Bayazid Ansari (4. A.D. 1581), a native of Jullundur. He em-
phasized interiorization of religious rites and inspired his followers with
the ideal of ascetic self-denial. His successors frequently came into con-
flict with the Mughal emperors as their activities often disturbed peace
in the Kabul-Indus region. While differing from one another in many
respects, the Shattari, the Raushaniyah and the Mahdawi movements
had one thing in common: they laid greater emphasis on the spirit of
religion than its form and drew inspiration from the phllosophy of wahdat-
ul-wiijud.

Qadiri Silsilah. A very important mystic order, that of the Qadiri,
was introduced in India very early but came into prominence much later.
Shah Ni‘amatiillah Qadiri (4. A.D. 1430) was probably the first notable
" saint of this order to enter India, but it was Syed Makhdam Muhammad
Gilani (d. A.D. 1517) who organized it on an effective basis. The views
and attitudes of its members during its long and chequered history greatly
varied. If Shaikh Da’iid, Shih Abid’l Ma‘ali and others were inclined
towards orthodoxy and the exoteric aspect of religion, Miyan Mir, Mulla
Shah Badakhshi, and others leaned towards its liberal and esoteric aspects.
A third group of the Qadiri saints like Shaikh ‘Abdu’l Haqq Muhaddith of
Delhi followed the middle path and tried to effect a balance between the
formal and sp1r1tua1 aspects of religion.
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Nagshbandi Silsilah. During the later years of Akbar’s reign, the
Nagshbandi silsilah was introducéd in India by Khwajah Baqi Bi’llah
- (d. A.». 1603), who came from Kabul and settled at Delhi. This was the
most cherished spiritual order of the Turks, particularly the descendants
of Timiir and Babur. It attained a position of great importance in India
under the leadership of Shaikh Ahmad Sirhindi, (4. A.D. 1624). According
to Jahangir, he sent his Khalifahs to every town and city of the country.
He was opposed to the pantheistic philosophy (wahdat-ul-wujiid) on
which the entire structure of Muslim mystic thought in India had been
built up. He propounded his own theory of wahdaf-ul-shudiid (unity
of the phenomenal world). He condemned the life of sukr as the
negation of the true spirit of Islam. Besides, he did not believe in the
- Chishti attitude of keeping aloof from politics. He compared the
king to the soul and the people to the physical frame. “If the soul
is pure, the body is pure; if the soul is impure, the body is impure”,
he used to say. He was opposed to the religious experiments of Akbar,
as he feared that in this process Islam might lose its individuality. “The
Muslims should follow their religion, and the Hindus theirs” was what he
‘stood for. Tn emphasizing the distinctive features of Islim and Hinduism,
he sometimes showed much bitterness, but this was largely conditioned by
his opposition to Akbar’s policies. Whatever the intrinsic merits of his
thoughts, his approach towards Hinduism and pantheism was incompati-
ble with the spirit of Indo-Muslim mysticism. The subsequent history of
~ the Nagshbandi silsilah shows attempts at revision and moderation.

Shaikh Ahmad Sirhindi’$* opposition to the pantheistic doctrine of
wahdat-ul-wujiid led to a bitter conflict of ideologies, and this was
noticed even by Bernier who came to India in the middle of the 17th
century. Miyan Mir of Lahore and his disciple Mulla Shah, Sarmad of
Delhi and Shah Muhibbullah of Allahibad were the chief exponents of the
philosophy of wahdat-ul-wujiud. Dara Shukoh, who transiated the
Upanisads into Persian under the title Sirr-i-Akbar and wrote his famous
Majma*-ul-Bahrain to illustrate the basic unity of the Muslim and Hindu
religious thought, was a devout pantheist.

Khwajah Ma‘siim (d. A.D. 1668) and Khwajah Saifu’d-din (d. A.D. 1582)
and some other descendants of Shaikh Ahmad Sirhindi, who represented
the orthodox line of thought, however, captivated the imagination of -
Aurangzeb, and his hand fell heavily upon all those who believed and
propagated the ideology of wahdat-ul-wujid. Mulla Shah was harassed,
Sarmad was executed and Shah Muhibbullah’s Risdla-i- Taswiyah, which
contained an exposition of pantheistic philosophy, was burnt. The
mental climate created by the Sirr-i-Akbar and the Majma‘-ul-Bahrain was
sought to be changed by the compilation of Fatawa-i-‘Alamgiri,.

In the midst of this controversy a third school of thought appeared
which sought to steer a middle course. The most renowned representative
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of this school was Shaikh ‘Abdu’l Haqq Muhaddith of Delhi (d. A.D.
1642). In Majma:-ul-Bahrain he sought to reconcile the conflicting attitudes
of jurists and mystics. He wrote a risdlah criticising the extreme views
of Shaikh Ahmad Sirhindi. With regard to Ibn ‘Arabi, he propagated the
views of his teacher Shaikh ‘Abdu’l Wahab Muttaq, who held that his
ideas contained both ‘honey’ and ‘poison’. Khwajah Mir Dard in his
extensive writings in prose and verse supported the mediating view of
‘Abdu’l Haqqg.

In the 18th century a similar attempt was made by Shah Wahullah of
Delhi (d. 1763). In a thought-provoking booklet he pointed out that
the difference between Shaikh Ahmad Sirhindi and Ibn ‘Arabi was like that
between a simile and a metaphor. He acknowledged the necessity of
following the external rites, but laid equal emphasis on the spirit of religion.
In his famous Hujjat-ullah-al-Balighah he removed many of the prevalent
doubts and misunderstandings about pantheistic monism. Though the
theory of wahdat-ul-wujitd could not regain the ascendancy it enjoyed
before, his efforts had the effect of mitigating and softening the exclusive-
ness of the Sirhindi school. Besides reconciling the two schools of
thought Shah Waliullah fully realized the need for reconstructing religious
thought according to the circumstances of the times. He pointed out that
the codification of laws should be related to the social, religious
and legal practices of people in the different regions. = To acquaint the
Muslims with higher religious values he transiated the Quran into Persian,
and his two illustrious sons translated it into Hindi so that it could be
within reach of all the Indian people.

The difficulty in reconciling higher religious thoughts with the rigidity
and exclusiveness of Shaikh Ahmad Sirhindi’s ideas was realized by Mirza
Mazhar Jan-i-Jinan (4. 1781), another spiritual descendant of ‘Abdu’l
Haqq. Heextricated Naqshbandi si/silah from the position it had assumed
under the impact of the passing moods of Shaikh Ahmad Sirhindi. He
did not agree that Hinduism was polytheistic; he defended the Hindu
belief in the transmigration of soul and considered the Vedas to be an
important link in the long series of ‘revealed books’, and firmly rebutted
the orthodox point of view about the Hindus and their religious insti-
tutions. It is difficult to find a more cogent and logical refutation of
Shaikh Ahmad Sirhindi’s views concerning Hinduism than that glven in
" the 14th letter of Mirza Mazhar in his Kalimat-i-Tayyibati.

3. Education .
(i) Muslim Education

The traditions of Mi_xslim education as they had developed under the
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‘Abbasids of Baghdad were the nucleus of the Muslim educational system
in India. They were transplanted in India by the literati and scholars of
- Muslim lands after the Mongols had overrun them. Within a century of
its foundation, the Sultanate of Delhi ¢came to occupy an unrivalled place
in the sphere of Muslim education. During the reign of ‘Alau’d-din
Khalii (A.D. 1296-1316), scholars of Bukhara, Samarqand, Iraq and Khwa-
razm looked to India for guidance and inspiration in academic matters.
‘Amir Khusraw regarded Indian learning superior to that of such centres
as Ray, Isfahan and Rum. According to Dia-u’d-din Barani, the scholars
of this country attained the stature of Ghazali and Razi. According to
an Arab traveller of the 14th century Delhi alone had one thousand
madrasahs.

Basic Features, The basic feature of Muslim educational system was
that it was traditional in spirit and theological in content. Its main pur-
pose was to stabilize a body of beliefs. . The curriculum was broadly

divided into two categories; the mangiilat and the ma‘qildt, the former

dealing with traditional and the latter with rational sciences. Exegesis
(Tafsir), Traditions (4hadith), Law (Figh), History and Literature came
‘under the category of traditional sciences; Logic (Mantig), Philosophy
(Hikmat), Medicine (Tibb), Mathematics (Riydadi)and Astronomy (Hai’at)
were treated as rational sciénces. In the early stages the study of the tradi-
tional sciences was emphasized, but gradually the rational sciences began
to receive greater attention. But this emphasis on ma‘ gitlat did not lead
development of the experimental and inductive methods, which alone
could pave the way for scientific and technological advancement.
Types of Institutions. The institutions which provided elementary
- education were known as maktabs, while those of higher learning were
called madrasahs. While the maktabs were generally run by public dona-
tions, rulers or nobles maintained the higher centres of learning. One
comes across the follwing types of institutions during this period: (a)
those established and maintained by the rulers or the nobles; (b) those

established by individual scholars with the help of public donations and

state assistance; (c) those run by individual scholars exclusively without
any outside help; (d) those attached to mosques and financed from mosque
funds; (e) those attached to tombs and financed from their endowments;
and (f) those attached to the hospices (khangahs) of Safi saints. The
Mu‘izzi, the Nasiri and the Firdizi madrasahs of Delhi, the madrasah of
Bibi Raji of Jaunpur, the madrasah of Mahmid Giawan in Bidar, and the
" madrasah of Abii’l Fadl at Fatehpur Sikri were some of the most renowned
centres of higher learning established by the rulers- and nobles. Among
the institutions established by individuals, the madrasah of Sadiq Khan
in  Gujarit, Maham Anagi, and Mirza ‘Abdur Rahim Khan-i-
Khanan in Delhi, Shihabu’d-din Daulatabadi at Jaunpur and Qutbu’d
din Sihalwi at Lucknow deserve particular mention. Mutahhar has given

\
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a vivid account of Firiiz Shah’s madrasah at Delhi. It was a double-
storyed building standing on the bank of the Haud-i-Khas surrounded by
a beautiful garden. Besides numerous lecture-halls, there were spacious
- hostels for the teachers and the students, guest-houses for casual visitors
and a big congregational mosque. The government met all the expenses
of the students, including boarding and lodging.

Mode of Instruction. The Sirat-i-Firiiz Shahi gives the following list
of 14 subjects which were taught in the madrasahs established by Firiiz
Shah Tughluq: (1) Figh (Jurisprudence); (2) Qir‘at (Method of recitation,
punctuation and vocalization of the text of the Quran): (3) Usil-i-Kalam
(Principles of Scholastic Theology); (4) Usil-i-Figh (Principles of Jurisp-
rudence); (5) Tafsir (Exegesis); (6) Ahadith (Traditions of the Prophet);
(7) Ma‘ani-wa-Bayan(Rhetorics); (8) Nahw-wa-Sarf (Syntax and Etymo-
~ logy); (9) lim-i-Nazar (Science of observation); (10) ‘Ilm-i- Riyadi (Mathe-
matics), (11) ‘lim-i-Tab7 (Natural Sciences); (12) ‘flm-i-llahi (Metaphy-
sics); (13) Hlm-i-Tibb (Medicine); and (14) Tahrir-wa-Khat (Calligraphy).

From the time of Iltutmish (A.D. 1211-1236) to the days of Sikandar
Lodi (A.D. 1489-1517) traditional subjects (mangiilat) occupied a more
important place than the rationalistic subjects (ma‘qilat). A change,
however, took place when Shaikh ‘Abdullah and his brother Shaikh
‘Azizullah of Multan came to Delhi at the invitation of Sikandar Lodi.
They introduced the study of philosophy and logic in the curriculum of
the day, and thus reduced the religious bias of the existing system. The
Hindus now took to learning the Persian language, and a Hindu scholar,
Brahmana by name, instructed Muslims. The next significant step in the
direction of making the Muslim system of education more rationalistic
was taken by Humaylin whose madrasah in Delhi laid greater emphasis
on the study of mathematics, astronomy and geography. Significant though
these steps were, they did not bring about any fundamental change in
the content and character of the Muslim education in India.

Akbar attempted to reorientate the educational system by introducing’
subjects like logic, arithmetic, mensuration, geometry, astronomy, account-
ancy, public administration and agriculture into the curriculum. Fathu-
llah Shirazi displayed keen interest in mechanical and technical education
and under his inspiration Akbar buiit a workshop near his palace and
personally supervised its work. This attempt at placing the educational
system on a more secular and scientific basis does not seem to have found
much favour. A few state-managed institutions changed their syllabi
under Akbar’s influence, but the general pattern of Muslim education
remained unaltered. Probably the orthodox revival, which set in after
Akbar, checked the growth and development of the educational system
on the lines indicated by him. The syllabus prepared by Mauliana Niza-
mu’d-din in the middle of the 18th century popularly known as Dars-i-
Nizami, merely consolidated the medieval system of education. It is true
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that some nobles like Danishmand Khan did display interest in the western
methods of enquiry, investigation, observation and experiment, but
their efforts remained purely personal and did not have any impact on
the general system of Muslim education.-

Instruction in Muslim madrasahs of the middle ages was based on
memorization, discussion and writing out the lessons taught. Seminars
were considered an integral part of education and students of the hlgher
classes had to master the art of casuistry.

(ii) Hindu Education |

In ancient India, the educational institutions of the Hindus were broadly
of two categories. The first category comprised the higher centres of
learning financed by kings and nobles or temples and mathas. Secondly,
there were the village schools maintained by the customary contributions
of the villagers at harvest time. The small fols and catuspdthis, called by
different names in the different parts of the country, continued undisturbed
until the beginning of the nineteenth century, when the British system
of administration with its centralizing tendencies destroyed the self-
sufficient village economy and the system of paficGyats. We have an
interesting description of a village school in South India by the Italian
traveller Pietro Della Valle in A.D. 1623, where fine sand spread on
the floor was used for writing by children and instruction was given by
rote,. There is evidence that the standard of literacy was high in
different parts of India. As regards the training in arts and crafts, know-
ledge and skill passed mostly from father to son, or was imparted by the
master craftsman of the caste group or craft guild.

Unlike the village schools, loss of political power by the Hindus and the
predominant position attained by Islamic religion-and culture had an
adverse effect on the traditional system of higher education. However,
in Rajasthdn, Gujarat and southern India, the Hindus retained something
of their political authority. The kings of Vijayanagar, the Yadavas of
Devagiri, the Nayakas of Madurai, the Rajas of Travancore, the Rajpit
princes and other rulers patronized scholars and promoted education. It
must also be mentioned that a number of Muslim rulers encouraged
Hindu scholars and educational institutions.

As regards the important centres of learning during the period, Varanasi
retained its pride of place, attracting students and scholars from all over
India. The Dharmadhikari, Sesa, Bhatta and Mauni families of Maha-
rashtra and Karnataka settled down here permanently in the beginning
of the 16th century A.D. Nadia in Bengal and the three important educa-
tional centres at Navadvipa, Santipura and Gopilpara were next in |
importance only to Varanasi. It was here that the Nadia School of
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Nyaya was founded by Vasiideva Sarvabhauma (A.D. 1450-1525). Mithila,
the ancient seat of learning, continued to flourish and the Smrti School
originating here attained great eminence. Tirhut was famous for Theo-
logy, Philosophy and Politics; Multan for Astronomy, Astrology and
Mathematics; and Sirhind for Medicine. In Rajasthin and Gujarat,
the old system of education maintained a vigorous existence,. From the
bhandaras(libraries) of the Jaina monasteries of the region we haveinherited
large hoards of Prakrt manuscripts, many of them with delightful miniature
paintings. In Tamilnad, Madurai was perhaps the most important educa-
tional centre of the times, and Robert De Nobili noted in A.D. 1610 that
over ten thousand students thronged the city. Kancipuram in Chingle-
put district was another famous centre of learning. The inscriptions of
the temple at Suchindram in Kanniyakumari district present a graphic
picture of the educational system that flourished there. We have references
to othercentres of less importance—Adayapalam, Vetiir, Virifichipuram
and Veppir in North Arcot district, and the grammar school dedicated
to Panini at Tiruvorriyiir in Chingleput district. We have evidence of
the progress of learning under the Rajas of Kerala, and special mention
should be made of the Kalaris or military schools that flourished there.
Besides the schools run on the traditional pattern, we have the begin-
. nings of schools organized by the Christian missionaries. There are
references to schools run by Jesuit Fathers at Madurai, Punnei Kayal and
Chandragiri in the Vijayanagar period. Again, from the time of Sikandar
Lodi Hindus started learning Persian in Islamic schools, and as years
rolled by, this trend gathered momentum since knowledge of Persian was
the necessary passport to public employment at higher levels in many
- parts of the country. -

4. Literary Activities
(i} Modern Indo-Aryan Languages

Among the modern Indo-Aryan languages eight are more important—
Panjabi, Hindi, Urdii, Bengali, Assamese, Oriya, Marathi, and Gujarati.
Each one of them emerged from a corresponding middle Indo-Aryan
Prakrt in its Apabhrarh$a phase, and rapidly developed into a literary
language. This evolution took place in a period of transition which saw
the decline of the Hindu kingdoms of the North and the advent of the
Muslim invaders from the North-west. The period was marked by cul-
tural changes. The upper caste domination diminished, the primacy of
Sanskrit abated, and waves of religious and social reform, which for
propagation made use of popular idioms and the speech of the common
people, flooded the country. The confrontation of Hindu and Muslim
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cultures led to interesting results and a mixed culture, more marked in the
North than the South, grew up. The story of the hterary output is briefly
told below.

Panjabi Literature. The first phase in the development of the Panjabi
literature—the Natha-Jogi period—is said to have extended from A.D.
900 to 1200., but this is not quite certain. The second period., the early
medieval, covers the next three conturies, and this was predominantly
an age of religious mysticism on the one hand and of heroic ballads and
folk literature on the other. Islamic influence combined with the indige-
nous elements of Advaita philosophy and the emotional warmth of Siifism
mingled with the devotional fervour of the Bhakti movement, created the
enchanted atmosphere of mysticism and a new school of poetry sprang
up. In Punjab, Mas‘id Faridu’d-din (A.np. 1173-1265), a mystic-poet
of high order, was the pioneer. A number of poets, both Hindu and
Muslim, followed him and the Punjab rang with the music of their devo-
tional songs irradiated by Nirguna philosophy. Towards the end of
the 15th century Guru Nanak lent a special charm to these songs by the -
sweetness and limpidity of his utterances. If he lacked the sternness of
~ Kabir’s voice and the passion of the Muslim mystics, he made up by the
chastity of sentiment. His poetry is rich both in quality and quantity,
and there is variety in his style and poetic diction. He was followed by
Guru Arjun, who compiled the Adi-Granthin A.p. 1604. His monumental
work is the Sukhamani, one of the longest and the greatest of medieval
mystic poems. His contemporary was Bhai Gurdasa (A.p. 1551-1629).
As a true disciple he concentrated on explaining and illustrating the teach-
ings of the great Gurus. The last and not the least in the line was the
tenth Guru, Govind Singh. He was a versatile genius and surpassed
all the Panjabi poets of his age in volume and variety. He had drunk deep
at the fountain of Sanskrit lore and the literature of all schools of
philosophy and religions.

There were also writers of poetical romances, who excelled the saint-
poets in the richness of emotional content as also in llterary ingenuity.
They adopted popular love stories of a legendary character, Indian as well
as' Persian, more often than not dyed deep in mysticism and having an
allegorical form. There is a golden chain of such romances in Panjabi,
which is not equalled in any other language in variety and luxuriance.
The prince of these poets was Warith Shah whose Hir is a classic.

Panjabi prose made good progress during this period and a series of
valuable books were written in a distinct prose-style, and a number of
religious and philosophical works were translated from Sanskrit between
A.D. 1600 and 1800. _

Hindi Literature, The origin of the Hindi language is placed by scho-
lars between 7th and 10th centuries A.D. But it was only by A.D. 1206
that Hindl literature had well-nigh crossed its infancy and some of the major
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works of the early period, including the nucleus of the famousPrthvirdja
 Riso, had been written. Rajasthan being the main centre of literary

activity in the early period, the literature of the time (4di Kala) was by
and large either bardic or religious, and was written either in one of the
prevalent forms of Rajasthani Hindi, viz., Dingal or Pingal or in the
Apabhram$a which came very close to old Hindi. Two major poets
of the Adi Kala, who flourished in this period were Narapati Nalha
and Amir Khusraw. Narapati Nalha’s classic poem, Bisalade Raso;
was written sometime in the latter half of the 12th century A.D. Its language
is akin to Rajasthdni Dingal and the main sentiment is woman’s pining
love for her lover who deserts her in anger. Khusraw was the premier
poet of Persian in this age. He composed in Hindi also, but his Hindi
verses seem to aim more at entertainment, and their authenticity is also
not certain.

From A.D. 1318 begins the second era of Hindi literature—the Bhakti
Kala or the Age of Devotion, which goes upto A.D. 1643. This was
undoubtedly the richest period in literary history. The Bhakti movement
has been divided broadly into the Nirguna and the Saguna schools. Where-
as the former worshipped an Absolute God free from human attri-
butes, the latter’s ideal was a God who was richly endowed with human
virtues, and, even with a human form. The Nirguna poets were divided
into two groups, the saint-poets and the Siff mystics. The saint-poets
were comparatively more rigid and, therefore, possibly less poetical. Their
leader was Kabir (d. A.D. 1518), a genius of the highest order. His poetry
had two distinct planes, mystical and social. On the mystic plane he is
ardent and mellifluous and an author of some of the sweetest lyrics. On
. the social plane he is outspoken. He severely strikes against all social
and religious sham within Hinduism as well as Islam. He was followed
by Dharmadisa, Guru Nanak, Dadd and Sundardisa, who were all
great poets and leaders of religious thought. The Safi mystics sang
in softer and richer strains. Most of them wrote poetical romances after
the Persian style. Their stories are common love tales of the Hindu and
Muslim life, which convey a spiritual meaning in allegorical forms. Jaya-
si’s Padmavar (A.D. 1540) is a superb classic and compares favourably
with the best in any Indian language. In the long series of these mystical
romances Kutuban’s Mrgavati (a.n0. 1501) and Mafijhan’s Madhumalati
preceded and Uthman’s Citravali (A.D. 1613) and Nar Muhammad’
Indravati followed the Padmadvat.

The spiritual symbols of the Saguna poets were more concrete and
colourful, and their poetry was - accordingly richer in human quality.
A number of strains were mingled here. Yet the notes of devotion to
Réama and Krsna were the most conspicuous and the whole country rang
with them. The Ramaites were headed by Tulasidasa (A.D. 1532-1623). His
Ramacaritamanasa is an epitome of medieval Hindu culture and has been,
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- for centuries, a spiritual gospel for the people of northern India, a book
of social ethics, and last but not the least, a perennial source of aesthetic
joy. Of Krsnaites Vidyapati had sung of the love of Radha and Krsna
in Maithili Hindi, but his tone was not religious beyond doubt. The real
Krsna Kavya begins with Stradasa (A.D. 1483-1563) whose Stara-Sagara is
verily an ocean of devotional lyrics. In the delineation of the subtler
emotions of the human heart, few Indian poets before or after can stand
comparison with him. He had an able band of colleagues, the most
notable of whom was Nandadasa. The other major poets of the Krsna
cult were Hita Harivammsa, the founder of the Radhavallabha sampra-
daya, Mira Bai and Rasakhadna. The literary output of the Krsnaites was
very much richer in quantity and quality.

While Vrindavan resounded with the songs of these devotees of Krsna,
a group of poets at the court of the Mughal emperors wrote secular poetry
dealing with the struggles of human life. Their leader was ‘Abdur Rahim
Khan-i-Khinan, the great poet-statesman, who wrote didactic poetry of a
high -order. :
The next two centuries upto 1850 is covered by Riti Kdla, the third
prominent period in the history of Hindi literature. In this period poetry
became essentially secular, although something of the spiritual symbolism
lingered. The main theme was carnal love and the medium was a highly
polished poetic diction with prolific ornamentation. The poets of the
age belonged to an elite class and were by profession academicians who
not only practised but also theorized on poetry. Ke$avadasa (4. A.D.
1617), who was a junior contemporary of Tulasidasa, was the founder of
this school. Among those who followed him, Cintimani (5. A.D. 1609),
Mati Rama, (A.D. 1617-1716), Bihari (A.D. 1603-1663) and Deva (d.
1767) deserve special mention. Of these, Mati Rama and Deva excel in the
richness of Iyrical element, whereas Bihariis one of the finest literary crafts-
men in Hindi. Quite strangely Bhiisana also belonged to this group,
although his theme was heroic and he sang with ardour of the heroic
struggles of Sivdji against the Mughals. The Riti Kala continued for
sometime after 1850, although the best had been produced by this date.
Urdu Literature. Urdid emerged as an independent language only
towards the end of the 14th century A.D. Its base was Khadi-Boli, which
has been styled by some of the earlier writers as Zuban-i-Dihlawi or
Hindustani. It assumed a new character by absorbing words and idioms
and also the literary forms and themes of Persian, which had itself imbibed
Arabic and Turkish elements. It was thus a mixed language and served
as a'fit medium of intercourse between the people of India and the Muslims
who came from Islamic countries and made India their homie. Strange
though it may appear, the cradle of Urdd literature was the South where
it had gone with the soldiers of ‘Alau’d-din Khalji and Muhammad
Tughlug, and flourished in the quieter environment of the kingdoms of
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~Bijapur and Golconda. In its own homeland, Delhi and its neighbour-
hood, reigned Persian, the court language of the Mughals.
The earliest available work in Dakhni Urdid is Mir‘dj-ul-Ashigin,
- a mystical prose treatise written by saint Gesii-Daraz in the begin-
~ ning of the 15th century A.D. -A few more works are also traceable, but
their language is much too archaic. On the break-up of the Bahmani
kingdom, Urdd received adequate patronage at the courts of the ‘Adil
Shahi rulers of Bijapur and the Qutb Shahi rulers of Golconda in the 16th
and 17th centuries A.D. Among the writers of Bijapur the two mystics,
Shah Miranji Shamsu’l ‘Ushshaq (d. A.p. 1496) and his son Burhanu’d-din
Janam. (d. A.D. 1582) deserve special mention—the former wrote two fine
poems Khush Namah and Khush- Naghz and the latter Irshad Namah and
Wasiyat-ul-hddi. One may question their literary merit, but their linguis- \
tic significance is beyond doubt. - The literary activity in Golconda was
distinctly richer. The rulers were not only patrons but also literary
craftsmen of a high order. Muhammad Quli (A.D. 1580-1612) was a great
poet, and he brought Urda poetry out of the obscure groves of the mystics
into the open sunshine of normal life. The other important writers of
Golconda were Mulla Wajahi and Ghawiasi. Wajahi occupies an import-
ant position among the authors of poetical romances and masters of
prose. Ghawasi is the author of two famous mathnawis, Saif-ul-mulik
and Tuti Namah. ‘ :

Deccan was conquered by the Mughals but Urdi flourished under the
patronage of the court. Of the early poets Wali played a remarkable
role in giving the final shape to Urdd by substituting the idiom
of Delhi for that of Dakhni and hence he is called the Father
of Rekhta. Urdi literature came to the North from the Deccan in a
developed form, and soon became popular. Hatim founded the Delhi
school of poets who sought to purify the language by excluding the un-
familiar words and expressions of the Dakhni. Gradually an elegant
literary language emerged in the works of Mirza Jan-i-Janan Mazhar of
Delhi (A.D. 1699-1781), Mir Taqi of Agra (1720-1808), Muhammad
Rafi® Sauda (1713-1780) and Mir Hassan (1736-1786). Sauda tried
successfully all forms of verses—he excelled both in ghazal and qasidah,
but he was a master of satire. None could depict better the world
of the decadent Mughals with such brilliant fury. Mir was a lyricist par
excellence. No Urdi poet has ever touched the deeper chords of human
heart with a more delicate hand. His contemporary and namesake Mir ~
Hasan was the greatest mathnawi-writer in Urdd. Mir Dard was essentially
a mystic. He sang of the divine love with great fervour in short metres.
This was in a way the golden age of Urdi poetry when classical standards
in ghazal, qasidah and mathnawi were set.

Oriya Literature. - Although the origin of Oriya can be traced to. the
8th or 9th century A.D., the first specimens of any literary merit are found
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only in the 13th century A.p. in the form of short lyrics and -satirical
poems. In the 14th century A.p., Oriya literature assumed a proper shape
and a definite character in the compositions of the great poet Sarala-
dasa, who wrote the Oriya Mahabhdrata. He was an unlettered farmer
with an extraordinary genius. - His inspired work bears a distinct regional
character, and has continued to be regarded to this day as a national
epic by the Oriyas. About a century later, we come across the literary
works of the five associates (Pafica Sakhd). Of them Balarimadasa and
Jagannathadasa are the most notable, and they rendered the classical
works of Sanskrit into the language of the people.

Thereafter begins the medieval period in Oriya literature when the
Bhakti movements of Sri Caitanya cast a spell over the land. Oriya litera-
ture became deeply dyed in the erotic colours of his cult and lost its robust
character. The bulk of the literature of this period is sensuous, though
there are unmistakable efforts to spiritualize the theme. Its style is
- voluptuously lyrical and highly ornate.

Normally two trends are visible in this period : (1) court poetry with
emphasis on ornament and intellectual fancy, and (ii) Vaisnava poetry
which laid strong emphasis upon love. Quite often the two were mixed
up: the court poets adopted Vaisnava themes and the Vaisnavas indulged
in the literary sports of the court poets. The top poet in the first group
was Upendra Bhafija. (A.p. 1670-1720). Judged purely from the point of
view of literary craftsmanship, he was a magician with words. He has
written entire epics in which all the lines start with the same letter, and in
a number of his cantos the three main seasons are described in the same
stanza with the help of Slesa figure of speech. The leaders of the Vais-
nava group were Dinakrsnadisa, Abhimanyu Samanta Sirthara and
Kavisiirya Baladeva. Kavisiirya Baladeva’s Campii is a unique specimen
of musical drama in Oriya, with a series of clever dramatic situations,

rich sportive humour and a string of sweet songs.

Outside the common rut of poetry, we find a- contemporary work, the
Samara Taranga of Vrajnatha Badajend, which stands apart in its heroic
lustre. It describes the desperate and ultimately successful struggle of
the Oriyas against the Maratha invaders, giving vivid pen-pictures of
military exploits of the two forces in a spirited and vigorous style.

Towards the end of the 18th century A.D., Oriyi muse had begun to feel
sick of the artificialities and indulgences of court poetry and religious
eroticism, and symptoms of a healthy reaction were becoming visible.

‘Bengali Literature. The beginning of Bengali literature is generally

traced to the songs (carydpadas) composed between the 10th and 12th
century A.D. These are folk-songs inspired by the philosophy of the
Sahaja cult, which was then very popular in Bengal. By the middle of the
13th century Bengal was conquered by the Muslims, During the turmoil
Sanskritic culture lost its importance and folk themes and forms came
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to be adopted as media of literary expression. Thus began the middle
age in Bengali literature with its three main trends: (i) Vaisnava poetry,
(i) translations and adaptations from classical Sanskrit, and (iii) Mangala
Kavya. o

Vaisnavism was a country-wide movement and it swept over Bengal
like a tornado. The first great poet of Vaisnavism in Bengal was Candi-
dasa (15th century A.n.). He belonged to the school of Jayadeva and
Vidyapati, and inspired the great Caitanya Mahaprabhu by the spiritual
fervour of his devotional lyrics. Vidyapati, the famous poet of Mithila,
known as Abhinava Jayadeva, was probably his contemporary. Although
his own language was Maithili, he cast such a spell over Caitanya that his
poems were more or less absorbed into Bengili, and with the mixture of
medieval Bengali and Maithili a new poetic diction was evolved in Bengal,
namely, the Braja-boli -

The later Vaisnava literature of Bengal was directly influenced by
Caitanya and his cult. Of the Vaisnava poets who received direct
inspiration from Caitanya in this own time, Murarigupta, Narahari
Sarkar, Vasudeva Ghosa and Ramananda Basu, and of those who
followed in later years, Jianadasa, Govindadasa, Locanadasa, Balarama-
dasa and Sekhara wrote excellent poetry, rich both in quality and
quantity. Their theme was essentially erotic, but they breathed into it
a unique spiritual fervour. Among the poets some were Muslims.
Another type of Vaisnava literature which developed from the 16th
century onwards was biographical and it pre-eminently centred round
the personality of Caitanya. The major works under this category are
about half a dozen, the most important of them being the Caitanya
Caritamrta by Krsnadasa Kavirdja (c. A.p. 1581).

The second major trend which prevailed from the 14th to the end of
the 18th century concerns translations or adaptations of Sanskrit classics,
specially } e Ramayana, the Mahdabharata and the Bhagavata Purana.
The Ramtiyana of Krttivisa Ojha Mukhati (15th century A.D.)is a free
rendering in verse of the story of Rama, based primarily on Valmiki’s
Ramayana but also drawing freely from other sources. Similarly the
Srikrsnavijaya (c. A.D. 1475) of Maladhar Basu Gunardja Khan is not
a translation but an adaptation of the Bhdgavata Purana. Among
the renderings of the Mahabharata the most popular was Kasirama’s
Mahabharata, which vied with the Ramayana of Krttivasa in influencing
the cultural life of Bengal in the medieval period.

Distinct from these two flowed a third stream, the Mangala Kavya.
This form of poetry is peculiar to Bengal and its roots are deeply planted
in the life of the masses. These narratives, generally of sizeable volume,
centred round the struggle of gods or goddesses trying to prove their
supremacy against their rivals. They are sectarian in spirit, yet the
human touch is palpably felt in the plight of the people who benefit or
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suffer from the boons and the curses of the deities. Among the poets
of Mangala Kavya, Manika Datta and Mukundarama of the later 15th
and 16th centuries A.D. are prominent.

As in most other literatures of India, the 18th century is a period. of
decadence in' Bengali literature. The poetry of this period lacked fresh-
ness and vigour—it was weak, erotic, imitative in content, .ornate and
pseudo-classical in style. A series of poetical romances based on semi-
historical Hindu life, but deeply coloured by Persian influence, were
composed to suit the decaying literary and cultural taste of the so-called
elite. In this group of poets the best was Bharata Candra Raya (d. 1760)
and next came Ramaprasidda Sen (d. 1775); and both of them rendered
the romantic story of Vidya and Sundar in colourful language.

Assamese Literatare. The first poet of Assamese is Hema Sarasvati,
who composed Prahladacaritra and Hara-Gauri Sarvada during the
later part of the 13th century A.n. His contemporary was Harihara Vipra,
whose postic narratives, Babruvahanar Yuddha and Lava KuSar Yuddha,
describe two well-known episodes from the Mahabhdraia and the Rama-
yana. They were followed in the 14th century A.D. by Madhava Kandali
and Kaviratna Sarasvati, who rendered dramatic incidents from the Ramd-
yana and the Mahabhdrata into Assamese. '

About this time the cultural centre of the land seems to have moved
eastward to the court of Mahamanikya, the king of Cachar, who patro-
nized the chief poet of the time Madhava Kandali, who rendered the
Ramayana into the language of the people, giving it local colour and
making it not the voice of God but a popular story. The whole of Assam
was now under the sway of the Vaisnava movement and the leaders were
Sankaradeva (A.D. 1449-1569) and Madhavadeva (A.D. 1489-1596). The
Bible of the Vaispavas in Assam is the Kirttana-ghosa, an anthology of
devotional songs. These were written mostly by Sankaradeva, but other
poets like Madhavadeva, Sankara’s disciple, also contributed to it. Madh-
avadeva’s famous work is the Rdjasiya, depicting the Rdjasitya sacrifice
of the Piandavas wherein he established the superiority of Krsna over all
other kings. The Bara-gitas of Madhavadeva are characterized by a
rich variety of notes, the most predominant being that of Krsna’s spor-
tive childhood.

This was in a sense the golden age of Assamese literature. Besides
poetry, other branches of literature like drama and prose also developed.
The eminent saint-poet Safkaradeva was also a playwright, an actor and
a musician of repute besides being a philosopher. He composed a num-
ber of one-act plays in Braja-boli, leavened Assamese prose, interspersed
with songs. They are known in Assam and outside as Askiva Nats.

Assamese prose was given a definite shape by Bhattadeva (A.D. 1558-
-1638) who translated the Bhdgavata and the Gitd in prose. His style
was academic, laden with Sanskrit vocabulary and idiom. Another
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monumental work was the biography of Sankaradeva and Madhavadeva,
calied the Katha-Guru-Carita, compiled in the latter half of the 17th
century. A peculiar form of biography in verse had sprung up about
a century earlier in the Carita-puthis or biography books. It centred
round the Vaisnava saints and portrayed their life and religious
activities. '

The second phase in the development of Assamese literature covers the
period from A.D. 1600 to 1800. Literature in this age flourished
mostly under the patronage of the Ahom kings. Many Sanskrit works
on medicine, astronomy, arithmetic, grammar, architecture, etc. were
translated. A novel but highly developed form of prose literature is
found in the Buranjis, the chronicles of the Ahom Court. They contain
periodical reports, judicial and revenue records, diplomatic correspondence,
statements of political significance, etc. and are remarkable for their
veracity. Some religious works were also composed or translated from
Sanskrit by the court poets. Kaviraja Cakravarti, who was in the court
of king Rudra Sirmha (A.D. 1696-1714), translated a part of the Brahma-
vaivarta Purdna, Gopala Candra Dwija rendered the Visnu Purana, the
Bhagavatd Purapa and the Harivarn$d and Bhattadeva the Bhagavad-Gita.
There is, however, no doubt that the religious fervour of the earlier century
was on the wane and romanticism of a secular nature was gaining ground.
This is seen in the poetical romances like AMrgavati Carita, Madhava
Sulocand and Sakuntald Kavya, a poetical adaptation of Kalidasa’s lyrical
drama. : ,
Gujarati Literatare. The first literary work distinctly in Gujarati, the
Bharatesvarabdhubali rdsa of Salibhadra, was composed in A.D. 1185.
The first phase in the development of Gujarati literature, which comes
down to A.D. 1456, is characterized by two main literary forms, viz., the Pra-
bhandha or the narrative poem and the Muktaka or the shorter poem. In
the first category we come across heroic romances like the Ramamalla-
chanda (c. A.D. 1390) of Sridhara and the Kanhada-de-Prabandha of Padma-
nibha (c. A.D. 1456), poetical romances like the Sadayavatsa Katha
(c. A D. 1410) of Bhima, Rdasas or long poems like the Revantagiri rasa of
Vijayasena and Kusumasri rdasa (c. A.D. 1652) of Gangavijaya. Of these
the Ranamallachanda of Sridhara is a panegyric of the heroic deeds of
Ranamalla of Idar. Kanhada-de-Prabandha narrates in heroic verse
Gujarat’s heroic stand against the Muslim invaders and the fall of Som-
nath. In these poems romantic fiction is interspersed with historical
fact. The poetical romances are in contrast pure fiction based on popular
legends, mostly of the neighbouring regions, with exaggerated descriptions
of love and adventure. The Rdsas in spite of their mythical character are
more true to contemporary life. :

Among the shorter poems, the predominant forms are the Phagu,
Baramasi and the Chapo. The Phdgu is a short lyrical poem with viraha
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or separation as its main theme and marked by luxuriant descriptions or
seasonal sports and dances.. The tragic love of Rajala for Neminatha,
the most popular theme, has been treated with artful variety by Rija-
$ekhara, Jayadekhara and Soma Sundara in their Phdgus in the later
half of the 14th century. Prose also was not neglected; we have in the
15th century a beautiful specimen of ornate poetical prose after the style
of Bana in the Prthvicandra Caritra (A.D. 1422) of Manikyacandra.

- From about 16th century begins the second phase in the history of
Gujarati literature, which lasts for full two centuries. As in the other
major Indian languages, this was the golden age of Gujarati. The major
strain in the literature of this period is religious and mystical. Puranic Hin-
duism had taken the place of Jainaism and the powerful current of the
Vaisnava Bhakti movement held the whole life of Gujarat under its spell.
The major poets of the period are Narasimha Mehta (c. A.D. 1500-1580),
Bhalana (c. A.D.1426-1500) and Akho (c. A.D.1615-1674). Narasithha Mehta
exercised great influence on later poets. On account of the richness of
his imagination and the variety of his creative activity, he is considered
the father of Gujarati poetry, although he is not the first of its poets.
Bhilana was more of a classical poet in the technical sense of the term.
His poetry is rich in content and expression, and he is the first artist
in Gujarati verse. Akho, on the other hand, banked more on his innate
genius and keen spiritual and social insight. Like the mystic-poets of
other languages, he was no scholar but sang with fervour to bring about
spiritual and social reform. His expression is simple and homely, and
his wit has a peculiar naivete.

- Decadence set in the life and literature of India after the end of the 17th
century A.D., and Gujarat was no exception. There was, however,
variety; we have various forms of literature—devotional, didactic, quasi-
metaphysical and secular. In the second half of the 17th century A.D.,
Preminanda Bhatta reigns supreme; he may be described as the greatest
poet of Gujarat of all times. About fifty-seven works are ascribed to him
and they cover an enormous variety .of literary themes and forms. In
the akhyana form of poetry he had hardly any equal.

Marathi Literature. Marathi literature emerged in the latter half of
the 13th century, and during the next three hundred years it was mainly
religious and philosophical in spirit and its medium of exposition was
verse. The most prominent poet of the times was Mukundaraja who
wrote his Vivek-sindhu with a view to showing his patron Jaitrapila
‘the sea of knowledge’. He belonged to the Natha cult, founded by
the famous mystic Gorakhanatha, and wrote primarily for the masses
in chaste popular language. Then came the saint-poets of the Mahanu-
bhiva cult who made a marked contribution to Marathi poetry and prose.
They were to a great extent the builders of early Marathi literature. The
poetical works of the Mahanubhava writers consist of seven long poems,
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four of which are based on the life of Lord Krsna. They are characterized
by devotional fervour and some of them rise to great philosophical heights
without being academic. The prose literature of the Mahanubhavas is -
mainly biographical or philosophical, with a strong ethnical and didactic
bias. Their most sacred books are the Lil@ Caritra (c.A.D. 1273) and
Govinda Prabhu Caritra, which are biographies of the founder-saint
Cakradhara and his preceptor Govinda Prabhu, and the Siddhanta Siitra
Patha which contain sermons regarding day-to-day life. The Mahinu-
bhavas had revolted against the social tyranny of the orthodox Brihmana
class and declared open the portals of moksa (salvation) to everybody
who qualified himself by devotion and penance. ' '

The thread of Bhakti was taken up by the great Jiianadeva, whose
Bhavédrtha Dipika, popularly known as the Jfidnesvari, and the Amrtanu-
bhava have been the sacred books of the Maharashtrians for the past
seven centuries. From the literary point of view, Jiiinadeva represents
the finest flowering of the literary and philosophical genius of Marithi.
Jiidnadeva was followed by Ekanatha, who was deeply influenced by his
philosophical outlook. His attitude was more joyful and he spoke of the
Bhiagavata Dharima as ‘the palace of happiness’. '

The Marathi literature of the 17th century A.D. is characterlzed by two
main trends—one religious and the other secular. - The landmarks in the
religious poetry of the period are the Khrista-Purana of Father Thomas
Stephens (A.D. 1549-1619), who wrote in the vein of Jfiane$vara, the poetic
narratives of Muktesvara who echoed the events of his age through the
episodes of the Ramdyana and the Mahdabhdrata, and the incomparable
Abhanga of Tukarama which made a direct appeal to the people through
‘the intensity of their lyrical quality. The poetry of Ramadasa, the great

“saint-preceptor of Sivaji, is more sturdy in character; it combines with
devotional and religious fervour the spirit of liberation and national
reconstruction. The last poet of the age was Vamana Pandita (A.D. 1615-
1678). His approach was academic and literary and consequently he wrote
in an ornate Sanskritized style. His commentary on the Gizd@ was a sort
of challenge to Jiianadeva and he advocated the path of knowledge as

-against the path of devotion propounded in the Jianesvari. The secular
poetry of this period found expression in the Povadas and the Lavanis
of the Senvis. The Povadas were a kind of ballad ‘brisk in movement
and vivid in diction, eminently suited to describe the lightning warfare and
selfless valour of the Marathas.” The Lavanis were romantic in character
with a deep colouring of the erotic sentiment.

(i1) Sanskrit

During the period under review. literature in. Sanskrit continued
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to be produced in the several branches—belles-lettres, sciences and arts,
religion and philosophy. :

Mahakavya. The earliest work of this category is Jayantavijaya
composed in A.D. 1221 in 19 cantos by Abhayadeva. Amaracandra’s
Balabhdrata narrates the story of the Mahabharata and his poetry is of a
high order. Yadavabhyudaya, a long poem in 24 cantos, written by Vedan-
ta DeSika in the 14th century A.D., deals with the life of Krsna and the
history of the Yadu race. Agastya also wrote a Balabhdrata in 20 cantos,
the verses of which are highly musical. Ud&rardghava of Sakalyamalla
deals with the story of Rama.

~In the 15th century Vamanabhatta Bana produced two poems, Nala-
bhyudaya in 8 cantos and Raghundthacarita in 30 cantos. Narakdsura-
vijaya, Ramadbhyudaya and Haricaritakdvya are the other Mahakavyas
written in this century.

In the next century we find Padmasundara’s Rayamallabhyudaya
describing the lives of the 24 Tirthafikaras. Nilakantha composed
Sivaltlarnava in 22 cantos. He belongs to the 17th century A.n. Fresh |
ground in the Mahakavya pattern was broken by Cakra Kavi, one
of Nilakantha’s contemporaries, with his writings on the marriages
of Rukmani, Janaki, Gauri and Draupadi. His Janakiparinaya is in 8
cantos. Natesavijaya of Venkatakrsna describes the defeat of Kali by
Siva at Cidambaram. Other poems worth mentioning are Patafijalicarita,
Visnuvilasa and Raghaviya. The last two were written by Rama-
panivida about the middle of the 18th century A.D.

During this period we also find some Mahdkéavyas dealing with the sto-
ries of two or more heroes by using $lesa, a figure of speech in which two
or more meanings are attached to the same word or set of words. Their
model was Rdghavapdndaviya of Kavirija (12th century A.p.). In this
category we have Yddavardghaviya (17th century A.D.) and Raghavaya-
daviya, both dealing with Rama and Krsna. The latter is a work on
prosody. Rasikarafijana(A.D.1524) of Ramacandra is a collection of verses,
all - having double meanings—srrigdra and vairdgya. Rdaghava-yadava
pandaviva of Cidambara deals with three heroes. And lastly we have
Saptasandhdna Mahakavya (a.p. 1671) by Meghavijayagani, each verse of
which applies to seven persons.

Historical Kavyas. Kalhana’s Rdjatarargini, presentmg a hisory of
Kashmir kings, was followed in this period by a dvitiya or second
Rajatarangini by Jonaraja, who ocarried the story from Jayasirhha to
Sultan Zainwl-‘Abidin, and by a trtiya or third Rajatararigini by Srivara,
who took the history down to A.D. 1486. The story of Kashmir till its
‘annexation by Akbar is continued in a later work, Rdajavalipatdkd of
Prajfiabhatta and Suka. We have in addition some works dealing with
other royal dynasties such as Gangavari$anucarita (15th century) and
Rajakalanirnaya dealing with the Kalinga and Vijayanagar kings res-
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pectively. A number of works on individual kings of both North and
South India are available. Of these, Prthvirdjavijaya and Harmmiramahd-
kavya are well known. A number of poems are on Muslim rulers, e.g.,
Réjavinoda on Sultan Mahmid of Ahmadabad. Akbar Namah has a
Sanskrit translation and there is also a work on Jahangir. Besides, we
have works on several religious and political leaders, e.g., Todaramala-
kavya on Todar Mal, Sivdcarita on Sivaji, Sambhucarifa by Bhanu Bhatta
and Sarikaravijaya of Vidyaranya.

Devotional Poetry, The period is rich in devotional poetry, poems in
praise of the favourite deities—Siva, Durga, Laksmi, Nardyana, etc.
This was natural with the growth of the cult of Bhakti. Vedanta Desika
is credited with the composition of Pddukdsahasra, a poem of 1,000 verses,
in praise of Rama’s sandals, in one night only. Most men of letters and
religious leaders tried their hand on this category of poetry. There are
hundreds of such poems (stefras), and of- these Jagannatha Pandit’s
Gargalahari is the most prominent. . :

Didactic Poetry. Satakas (collection of hundred verses) on the model
of the earlier work of Bhartrhari were composed by a number of writers.
Of these, mention may be made of Jagannatha’s Bhaminivilasa and Dya
Dviveda’s Nitima#jari.

Sandesakavya. Kalidasa's Meghadiita served as a model for a number
of poems where some bird, a cuckoo, a goose, or a parrot, or even an
insect such as a bee, serves as a messenger to the beloved person or deity.
Of these, the Harisasande$a deals with the union of the individual soul
with Siva through Yoga. o |

Anthology. This literary form of collecting chosen verses on different
~ topics from various authors originated shortly before A.D. 1000. Of the
several valuable works of this category, Saduktikarnamria (A.D. 1205)
of Sridharadasa in 2368 verses, Saktimuktavali (A.D. 1257) of Jalhana,
Sarngadhara-paddhati (A.D. 1363) by Sarngadhara of 4,689 verses in 163
sections, and the Subhdsitdvali of Kashmirian Srivara deserve special
notice. Sundaradeva’s Sikfisundara contains verses of several poets ‘
~ of the 16th and 17th centuries in praise of rulers, some of them Muslims.
Hari Kavi’s Subhasitahdravali (late 17th century A.D.) has verses from the
literature of the whole country, from the north to the south. Rdapa
Gosvami’s Padyavali contains 386 verses devoted to Krsna from over
125 authors. _

Drama. The dramas produced in this period foliow the beaten track
and closely adhére to the rules of dramaturgy. Pdrijatamafjari (A.D.
1213) is a natikd available only in fragments. Pradyumnabhyudaya and
Unmattaraghava are other dramatic works worth mentioning. Narasirhha
dramatized the story of Kadambari in eight acts in Kadambarikalyana.
Murdrivijaya, Muditamaddlasa and Janakiparinaya are other works of
importance, the last depicting a comedy of errors. '
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- Allegorical drama following the model of Prabodhacandrodaya by
Krsnamis$ra (I12th century A.D.) also flourished in this period. The
Sankalpasiiryodaya is a reply to Krsnamisra by Vedanta DeSika. Gokula-
natha (16th century A.D.) in his Amrfodaya treats the story of the
Jivatman from creation to annihilation. Saubhdgyamahodaya represents
all the alankaras (figures of speech) as courtiers in the court. of Vakhat-
singhji of Bhavnagar. One would find in Vidvanmodatarangini an interesting
humorous play where followers of various faiths come together and
represent the doctrines of their faiths in dialogues. It was written by
Ramadeva (Cirafijiva) of Bengal in about 1731..

Of the shadow plays (Chdydnataka, a behind the curtain representatlon
and narration) may be mentioned Subhata$ Diitdngada (middle 13th
century A.D.) and Vyasa Sriramadeva’s three dramas Ramabhyudaya,
Pandayabhudaya and Subhadraparinaya (15th century A.D.). ‘

Prose Romances and Campu. Although a few works were written in
prose on the model of Bana’s works, there was no work of outstanding

-merit. One of the earliest prose work of this period is the Gadyakarna-
mrta by Vidyacakravarti. The Krsmacarita of Agastya was written in
early 14th century. The Vemabhiipalacarita of the 15th century is a poor
copy of Bana’s Harsacarita.

Of the Campi-kavya,the Bharatacampii of Anantabhatta and the Bhaga-
vatacampii by Cidambara (16th century A.D.) have been considered good
literary pieces. Mention should also be made of the Varadambika-
paripaya of the poetess Tirumalamba. Campit was specially popular in
the South.

Tales. . The period is fairly rich in the production of didactic tales,
particularly among Jaina works. The Kathdmahodadhi (A.D. 1448) of
Somacandra is a collection of 126 Jaina stories. Vidyapati of the 14th
century gives a number of stories in the Purusapariksa illustrating the
criteria by which man should be judged. The Kathdkosa has 27 tales
in very simple prose. The Kathakautuka written in the reign of Zainu’l-
‘Abidin (A.D. 1420-1470) gives the story of Yiasuf and Zuleikhi in
verse. :

. The Bhojaprabandha of Ballalasena (16th century A.D.) is a very interest-
ing collection of stories but with no historical sense as it puts Kalidasa,
Bhavabhati, Magha, etc. in the court of Raja Bhoja of Dhar. The Pra-
bandhacintamani of Merutunga (A.D. 1306) gives legends of many kings
including Vikramaditya and Salivihana. The Prabandhakosa (A.D.. 1348)
also deserves mention.

Desavrtta. As regards works of geographical value, Vidyapati’s
Bhiiparikrama details round-the-earth journey of Balarama, describing
56 countries. The Prasangaratnavali (A.D. 1466), Desavalivivrtti and
Sarvadesavrttantasangraha of Mahe$a Thakur and . Pandava-digvijaya
of Ramakavi are works of the same type.
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Lexicons During the period under review, composition of lexicons
of various types such as of homonyms continued, e.g.,. Nanarthdrna-
vasanksepa of Kesavasvami. Some bilingual dictionaries also appeared,
e.g., Parasiprakasa and Pdrasivinoda

Grammars. While commentaries on the classical works of Panini,
Katyayana and Patafijali were written in this period also, a new line of
study of grammar in the shape of recasts of the Astddhydyl came up.
The earliest was the Ripamala of Vimalasarsvati. The Prakriya-kaumudi
of Ramacandra (early 15th century A.D.) gained importance, but the most
prominent work was the Siddhanta-kaumudi of Bhattoji Diksita (later
16th century A.D.) which has replaced the direct study of Asradhydyi.

The other grammatical systems prevalent during the period were the
Sakatayana, Kdtantra, Sarasvata, Hemacandra, Bopadeva and Saupadma.

Poetics and Dramaturgy. Of the books in this field of study, Sahitya-.
darpana of Viévaniatha (14th century A.D.) is a compendium on rhetoric
(including dramaturgy) and is one of the most popular works upto this
day. The Kuvalayananda of Appayya Diksita is another popular work
produced in this period (later 16th century A.p.). The most important
work on rhetoric was the Rasagangddhara of Jagannatha Panditaraja,
a great master of Sanskrit language and an extraordinarily gifted poet,
rhetorician and philosopher. He belonged to Andhra and was in the
court of Shah Jahan and Aurangzeb at Delhi. Another prominent writer
both on rhetoric and dramaturgy was Riipa Gosvami. He was a devotee
of Krsna and introduced Bhakti in this line of literature. Of his works
Ujjvalanilamani and Natakacandrika deserve to be mentioned. '

Metrics. Of the large number of works written in this penod Chando-
mafijari of Gangidasa deserves particular mention. There are also some.
independent works on prastara (amplification) showing mathematical
calculations on metre.

Astronomy and Mathematics. There were no mathematicians of high
rank, the works produced therefore being only some commentaries and
hand-books for preparing almanacs. - An impulse to the study was, how-
ever, given by Maharija Jai Singh of Jaipur, the builder of astronomical
observatories. '

Astrology. The period produced works of great importance on Astro-
logy. The Tajika and the Ramala systems based on Muslim Astrology
and Geomancy grew very popular. Dhundhirdja’s Jatakabharana which
is frequently used in reading horoscopes, and the Jatakasdra of Nrhari
‘need special mention. The most important work in the Tdjika system
is Tajikanilakanthi of Nilakantha and in the Ramala system the
Ramalacintdmani as well as the Ramaldmrta. Muhiirtamdrtanda and.
Muhiirtacintamani are two very popular works on the determination of
auspicious moment. :

Medicine. We find some commentaries on ea.rher works, such as
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Madhvakara’s RugviniScaya, a popular compendium on pathology and
Bhavamisra’s Bhavaprakdsa. Other notable works were Vangasena’s
Cikitsasara, Mithana’s Cikitasamrata, Tista’s Cikitsa-kalika and Lolimba-
rdja’s Vaidyajivana.

Music. Literature on music flourished abundantly during thls period,
for there were many kings who not only patronized the art but some of
them even wrote books on it. There are works on vocal music dealing with
nada and rdaga, on dance and dance costume, and on theatrical and musical
instruments. Pundarika Vitthala reduced North Indian music to order,
and he was also a master of South Indian music.

Erotics. Kamasastra (erotics) attracted much attention during this
period. Besides the commentaries on the Kamasiitra, there were nume-
rous other works. The Ratirahasya of Kokkoka and Kamasamitha
of Ananta are very important, and the latter deals with all aspects
concerning love. /

Translations of Scientific Literatare. It is interesting to note that
during the period of Mughal rule a number of works on sciences and fine
arts were translated from Arabic and Persian into Sanskrit. The instances
~ are as follows:

Astronomy. Hakim. Fathullah Shirazi rendered Ziz-i-Mirzai, a work
on Astronomy, into Sanskrit. Among the other translations that of
Ptolemy’s Almagast (Arabic) into Sanskrit by Pandita Jagannatha is
worthy of note. A number of works on the applied Astronomy were
written on the basis of the Arab science, and others on Astronomy show
Arab influence.

Several astrological treatises in Sanskrit show the mﬂuence of Arabic
science.

Mathematics. Euclid’s geometry was rendered into Sanskrit by Nayapa
Sukha Upadhyaya, and Nagiru'd-din Tiisi’s work on the use of circular
“instruments was done in Sanskrit. y

Similarly in Medicine there was a good d>al of translation.
Some encyclopaedic works like Ibn Sind’s Danish Namah-i-‘4la’i and
Fakhru’d-din Radi’s Jami‘ul-’uliitm were made available for scholars.

" Religious and Philosophical Literature, While the period is remarkable

for the production of commentaries and digests of many religious and
philosophical works, there is not much originality in most of them. In
the Puranic literature the only work worth mentioning is the famous
commentary, Bhdgavatabhavartha-dipikd by Sridharasvami.

Kulldkabhatta wrote a very popular commentary on the Manusmrti,
Hemadri and Madhavacarya of the South and Cande$vara and Viacaspati-
mifra of Mithila belong to this period and are well-known writers of
commentaries and digests on Dharma Sastras. In Bengal, Mitramisra
produced Viramitrodaya, which is a vast digest and is considered to be
of high authority.
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Of the writers on Mimdarisa, Vijfianabhiksu is the most prominent author.
His commentaries on the Samkhya and Yoga systems are valuable and
attempt to bring Yoga nearer to the Upanisadic philosophy. The Nav-
yanyaya school flourished during this period. Vardhamana carried
further the ideas of his father, Gangesa, who started the school. The
popular text-books of Nyaya today such as the Tarkabhdsa and Tarka-
sangraha belong to this period.

The overall production of Vedantic literature was appreciable as com-
pared to other systems of philosophy. Sri Harsa, the reputed writer of
the Naisadhiyacarita, wrote the great Vedantic work Khandanakhanda-
khadya just before this period began. The Tattvapradipikd, written in
about A.D., 1225 gives a deta'led analysis of some of the concepts of
Sankara Vedianta. A famous author of the 14th century is Madhava,
son of Sayana, also known as Vidyaranya, whose Sarvadarsanasarigraha is
a critical review of all the systems of philosophy,. His Paficadast
also is very popular. In the 16th century A.D., Madhusiidana Sarasvati
wrote a large number of texts. The well-known text-books Siddhanta-
muktavali, Vedantaparibhasd and Veddntasara belong to this century.
Brahma-vidyabharana of Advaitinanda is a prose commentary on
Sankara-bhdsya, while his disciple Sadananda’s Vedantasara explains
in easy language the viewpoint of teachers of the Advaita Vedanta.
Several very important commentaries on the Sribhasya of Ramanuja-
carya and some very good commentaries on the Bhagavad-Gitd were
written. ‘

(iii) Prakrt

The tradition of Prakrt literature continued, although the period cannot
claim the production of any outstanding work. In story literature,
Sirivalakahd and Rayanaseharikahd are two high-ranking works. In
didactic poetry Uvaesarayandyara (A.D. 1319) and Vaddhamdnadesand
are important. In Carita literature, Kummdputtacariya and Santiniha-
cariya deserve mention. In the 13th century A.D., Krsnalilasuka wrote
a poem on the model of Bhattikdvya of Sanskrit, named Siricindhakavva,
to illustrate rules of Prakrt grammar. The Karisavaho (middle 18th
century A.D.) is an important Khandakavya. The Gahasahasri (17th
century A.D.) is a collection of a thousand gathds connected with all spheres
of life. For Prakst drama, we have two works Candraleh@ and Anan-
dasundari (18th century A.p.), written on the model of the Karpiiramaiijari,
the first known Prakrt drama of the 10th century A.D.

Two very important Prakrt grammars, Prakrta-Sabdanusasana of Tri-
vikrama and Prdkrtasarvasva of Markandeya need special mention. In
metrics, Prikrtapaingala of unknown date and Chandakosa (14th century
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A.D.) are important. In other branches of technical literature writers in
Prakrt did not produce any work of importance.

(iv) Dravidian Languages

Tamil. After the decline of the Colas and the Pandyas, the glorious
epoch of Tamil literature came to an end. While Sanskrit, Kannada
and Telugu made great progress, the standard of Tamil literature deterio-
rated though it received local patronage. None the less, this period has
made its own contribution to Tamil literature and it has given us a large
number of philosophical works, commentaries, Puranas, and Praband-
has. The numerous authors belong mostly to the Vaisnava or Saiva
sects, though some Jaina writers continued to write also.

“Early in the first half of the 13th century, Meykandar formulated the
tenets of Saiva-siddhinta in his Sive-Jidna-Bodam, a short treatise
of a dozen sitras, perhaps translated from a Sanskrit original. His
disciple Arunandi wrote the Sivd-Jiidna-Sittivar which gives an autho-
ritative explanation of the Bodam. These, together with the works of
Umdpati Sivicarya, are looked upon as the fountain-head of the dogmatics
of the system.

Arunagirinatha, a devout Muruga devotee, composed in the fifteenth
century the Tiruppugal consisting of over 1360 songs in various metres
handled with the utmost skill and characterized by a unique lilt. The
Prabodhdcandrodaya of Krsnamisra was translated into Tamil by
Madai Tiruvengadanathar. Alse, in this period, the Vaisnava scholars
wrote elaborate commentaries on the Naldyiram of their canon. Of
these, Pillai Lokacarya, Vedanta DeSika and Manavila Mahamuni who
flourished under the discerning patronage of Tirumala Niyaka of Madurai
deserve special notice. This was also the period during which great
scholars like Ilampiiranar, Perasiriyar, Parimelalagar and Naccinarkkini-
yar wrote their brilliant commentaries on the Tolkappiyam, the Kural

‘and a few other Saigam works. These commentaries are models of
medieval prose noted alike for brevity and clarity. But for them, many
ancient texts like the Tolkappiyam would be mostly unintelligible
today. :
The Taifijai Vanan Kovai of Poyyamoli of Vaifiji is in praise of Bana
general of the Pandya king Maravarman Kulasekhara (A.D. 1260-1308).
Pugalendi’s Nalavenbd, though short, is brilliant. The Bhdratam of
Villiputt@rar (c. A.D. 1400), which is not a full translation of the original
by any means, established the tradition of using Sanskrit words and
expressions freely in Tamil verse.

Ativirardma Pandya, who ruled from Tenka$i, was a royal poet of
no mean order and his Naidadam has special literary ‘merit. Kumdragu-
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ruparasvami, the reputed founder of the Saiva matha at Varinasi, was
patronized by Tirumala Niyaka of Madurai; his works on Goddess
Minaksi and Muttukumarasvami are some of the best illustrations of
the pillaittamil type of Prabandha. Sivaprakasarsvami of the 17th century
refuted the Christian doctrines in a short work which is no longer extant,
He also translated into Tamil the Prabhulifiga-lilai from the Kannada
original. _

Vaidyanatha DeSikar (the author of the lakkanavilakkam which tried
to supersede the Nanmniil) and his disciples started a new literary school
in the early 17th century. Kalamegham, Andakakkavi Viraraghava
Mudaliyar and Padikkasi Pulavar were a few exceptional men of letters
whose stray and occasional poems have become bywords among the
Tamils. Early in the 18th century the Sirdppuranam, a life of Prophet
Muhammad in verse, was written by Umaru Pulavar, who was patronized
by Sidakkadi, Etappa Nayaka and ‘Abdul Kasim. Rijappa Kavirayar’s
Kuttala-tala-puranam is a masterpiece though his other work, the Kurrala-
k-kuravarici, is more popular. The middle of the 18th century saw the
publication of a great commentary on the Siva-Jiidna-Bodam, known as
the Mapadiyam, by Sivajiana Munivar, a veteran poet and scholar. That
was the period when Christian missionaries like Father Beschi introduced
modern prose as a form of literature in Tamil language. '

Kannada. Towards the beginning of the 13th century, two great Vira-
Saiva poets, Hari$vara and his nephew Raghavanka, invented and popu-
larized some of the Kannada metres and composed their immortal works
in them, employing the standard language of the time. HariSvara was
the first to write a magnificent work entirely in the ragale metre. He
. was also a good biographer. Later Raghavanka carried the new spirit
further by composing his famous Hariscandra Kavya in the satpadi
metre. From his pen emanated also the Somandtha Carite. He was a
born story-teller. Among other works of literary value produced during
the period mention may be made of Bandhuvarma’s Harivamsabhyudaya
and Jiva sambodhana.

Under the patronage of the later Hoysalas several literary works were
produced. Among them special mention must be made of Rudra Bhatta’s
Jagannatha-vijaya, a Campi on the life of Krsna and based on the Visnu
Purana; Janna’s Anantandtha Purana representing the story of a Jaina
Tirthankara; and Yasodharacarite, an exquisite piece of tragedy. Anda-
yya’s Madana Vijaya or Kabbigara Kava which is a work of special interest
. in pure Kannada without the admixture of Sanskrit words, though tadbha-
vas are largely used. Mallikarjuna’s Sakti-sidhdarnava, the first anthology
in Kannada, and Kesiraja’s Sabdamanidarpana on grammar are two other
standard works in Kannada language.

- Kannada literature flourished greatly during the 14th-16th centuries
under the patronage of the Vijayanagar kings and their feudatories.
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Poets of all religious denominations made important contributions to
it. Among the literary works produced by the Brihmanas, Kannada
Bharata of Kumara Vyisa stands out pre-eminent. It is unsurpassed in
the art of characterization. Then followed the Torave Ramdyana of
~Narahari known as Kumara Valmiki. This is the first Rama-kathd in
Kannada composed on the basis of Valmiki’s Rdmdyana. Catu Vitthala-
natha translated the Bhdgavata and filled a great void. Laksmisa composed
some time in the 17th century the Jaimini Bhdrata in satpadi metre. He
was every inch a great craftsman and earned the title of Karndta-kavi-
ciitavana-caitra (the spring of the Karnataka mango-grove).

During this period there was a great output of literature by Virasaiva

writers too. Bhimakavi’s Basava Purana (c. A.D. 1369) depicting Basava’s
* life and miracles was so popular that it was translated into other languages.
Camarasa (c. A.D. 1425), a contemporary of Kumara Vyasa, enriched Kan-
nada literature with his Prabhulifiga-lilai, a great biography of the Virasaiva
mystic Allama Prabhu. The fluency and the peculiar sweetness of his
style are delightful. Basava’s life and miracles were also immortalized in -
about ‘A.D. 1500 in the Mala-Basava-raja-carita of Singirdja. Mention
must be made of the versatile poet Nijaguna Sivayogi also. He wrote several
great works of which the Vivekacintamani is of an inestimable value.
It is a cyclopaedia of ‘Sanskrit terms and Vira-Saiva lore’. Kumdra
 Ramana Kathe of Nafijunda Kavi, composed in a pleasing folk metre,
is an interesting narrative of the heroic deeds of prince Kuméira
Ramanitha of Kampila. The work acquires additional significance on
account of the historical material embedded in it. Viriipdksa Pandita
(A.D. 1584) is another notable poet of the period known for his Cenna
Basava Purdna, an epic recounting the story of the Cenna Basava and
other saints. Of the many other poets and Vacanakaras Lakkanna’s
Siva-tatva-cintamani and Guru Basava’s Sapta Kavya deserve mention.
- Among the Jaina poets of the period, Ratndkara Varni (ao.D. 1557)
deserves a special mention. His Bharatesvara Carita is marked by simpli-
city, serenity, felicity and musical excellence. Abhinavavadi Vidydnanda
did great service to Kannada by compiling Kavyasara (a.p. 1533), an
anthology of representative works composed before his time. Salva
(c A.D. 1550) produced an elaborate work on rasa, the Rasa Ratnakara.
Among other Jaina works of the period are the Bijjalardya Carite and
Ramacandra Carite.

. The period is also noted for its output of Valsnava literature. In
A.D. 1510., Timmanna Kavi translated later chapters of Mahabharata
and called it the Krsnardya Bharata. But the most outstanding contri-
bution was that of the great Vaisnava mystics, the Haridasas, of whom
Purandaradisa and Kanakadisa are the best known. They spread the
Bhakti cult throughout Karnataka through their soul-stirring compo-
sitions (kirtanas), strung in a variety of literary forms. In the musings
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of these mystics, especially Purandaradasa and Kanakadisa, we find a
harmonious blending of religion, philosophy, literature and music. It
may be noted that the Haridasas belonged to all castes, high and low,
and their kirtanas are very popular and widely sung to this day.

Early in the 17th century Bhajftakalarika Deva, a Jaina, composed the
Karnataka Sabdanusasana, an elaborate grammar of the Kannada lan-
guage written in Sanskrit. Reference may also be made here to Sadaksara-
deva (A.D. 1650) whose Campii, Rajasekhara Vildsa, extols the devotion
te Siva.

The other eminent poet of this period was the great Sarvajfia, popular-
ly eulogized as the people’s poet. His aphoristic fripadi (three-lined)
compositions serve as a source of wisdom and ethics.

Cikkadevariya (A.D. 1672-1704), king of Mysore, was a patron of art

and literature. He was himself the author of Cikkadevardya Binnrapa,
a devotional treatise written in old Kannada prose. Cikkupadhyaya,
- Tirumalarya, Sifgararya, Mallikarjuna and Cidananda Kavi flourished
under him. Cikkupadhyaya was a voluminous writer. More than
thirty of his major works have been noticed. He was practically the last
of the Campii writers; his Vishu Purdna, Rukmangada Carite, Divyasiri
Carite, etc., were all based on the Vaispava Puranas. Tirumalarya,
a minister of the king, composed a work on alarkaras (figures of speech)
called Apratimavira Carite. He also wrote a prose work, Cikkadevardya
vams$avali, narrating the genealogy of his master. Singaridya’s Mitravinda
Govinda, based on Harsa’s Ratndvali Natika, is the first extant drama
in Kannada. Special mention may be made of Honnamma, perhaps the
first outstanding poetess in Kannada. Her Hadibadeya Dharma (Duty
-of a Devout Wife) is a compendium of ethics. Celuviambi, the queen of
Krgnaraja Wodeyar, was another poetess of some merit.

Lastly, a word may be said about Yaksagana, a type of opera or musi-
cal drama, mostly using Puranic or quasi-historic themes. It arose for
the first time during the 17th century, and was cultivated profusely there-
after. Santavira Desika and Parti Subba are some of the famous poets
of this school of literature.

Telugu. The 13th century, an important period in the history of the
Telugu literature, saw many translations of Sanskrit works being attempted
by Telugu scholars and the emergence of works on Viradaiva doctrine.
Nanne Coda’s Kumarasambhava, a Mahdkavya, is an instance in point.
‘The work contains a number of Tamil and Kannada words. The in-
fluence of Viradaivism on Telugu literature could be traced to as late
16th century, when one Somanatha wrote a Basava Purdna. Tikkanna
Somayaji (A.D. 1220-1300), an illustrious poet, translated the latter
half of the Mahdbhdrata beginning from the Virata Parva. He had
previously written Nirvacanottara Ramdyana. Yet another poet who had
a hand in the translation of the Bhdrata was Yerrapragada (A.p. 1280~
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1350). These two, along with Nannaya of 11th century constitute the kavit-
raya in Telugu literature. Ketana, who translated the Dasakumara
Carita of Dandin and the Mitaksara, was a contemporary of Tikkanna.
Maran’s Markandeya Purdna was the basis for Peddana’s Manu Carita.
This period witnessed the translation of Bhaskara’s Lila@vari by Eluganti
Peddana.

The latter part of the 14th and the early half of the 15th century saw
the growth of Saiva literature, mainly translations of Puranic stories
in Sanskrit relating to Siva.  Srinatha (A.D. 1365-1440) was a voluminous
writer. His Srigdra Naisadha is a translation of the Naisadhakavya
into Telugu. His Sivaratri Mahatmya and Kasikhanda prove his Saiva
leanings. He wrote a popular folk drama entitled Kridabhiramam.
Bammera Potana (A.D. 1400-1475), a niyogi, translated the Bhagavata
Purana into Telugu. He is also the author of a minor work Virabhadra
Vijaya written in praise of Siva. Vemana wrote a $ataka (centum) on
morals. Virabhadra translated the Jaimini Bharaia and also Kalidasa’s
Sakuntala. The 15th century A.D. witnessed the translation of Sanskrit
works like the Prabodhacandrodaya, the Pancatantra the Visnu Purana
. and Hariscandropakhyana.
~ The reign of Krsnadeva Raya of Vijayanagar may be cons1dered to be
the golden age of Telugu literature. The emperor was himself a great
scholar and patron of poets. His Amuktamalyada indicates his literary
achievements. Allasani Peddana, a great poet and a contemporary of
the great Raya, wrote the Manu Carita and was awarded the title of
Andhrakavitdpitamaha. Nandi Timmana’s Parijatapaharanam elabo-
rates a particular theme in Sri Krspa’s life. Bhattamiirti’s Vasu
Caritra is a beautiful piece of poetry composed during the reign of Tiru-
mala I. Dhurjati, another famous poet and contemporary of Krsnadeva
Raya, wrote the Kalahasti Mahatmya. Pingali Stranna’s Rdaghava
Pandaviya weaves two stories in the same poem by an adroit use of $lesa
or pun. Another of his famous works is the Prabhdvati Pradyumna.
Tendli Ramakrisna is perhaps the most popularly known of Krsnadeva
Réya’s poets because he was a poet as well as a jester. He wrote the
Panduranga Mdahatmya. Saiku$ila Nisihha Kavi was an equal of
the great Peddana himself and was the author of Kavikarna Rasdyana
which deals with the life of Mandhata, a Puranic emperor. Molla, a
poetess of the time, born of a low caste, was the author of the most popular
version of the Ramayana. _

After the fall of Vijayanagar, standards in Telugu literary production
fell. Except for minor works like folk dramas produced at the various
capitals of the Nayakas there was no significant development in Telugu
literature. The latter half of the 17th century began an era of minor
poems and Satakas.

Malayalam. The earliest literary work in the Malayalam language
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is one Unnunili-SandeSam assigned to the 14th century. Its authorship
is not known. Even this early work started the tradition of free and
uninhibited use of Sanskrit idioms and is held in high esteem by the
Malayalis. The folk-songs pdaftus probably belonged to an older
age but additions were made in them in later times. Some early Mala-
vilam poetical works like the Ramacaritam and Ramakathap-pattu bear
witness to strong and undeniable Tamil influence in respect of words and
metres. The 15th century was eminently an age of Campiislike the Ramda-
yana-campii, Naisadha-campii and the Bhdrata-campii. Most of them
were written by the Nambudri Brahmanas of Malabar. This century
also witnessed a trend towards purism in Malayalam literature, an attempt
to avoid excessive use of Sanskrit or Tamil idiom. Rama Panikkar,
who wrote Karnas$Sa Ramdyanam in pure Malayilam, was a pioneer in
this class of literature.

Modern Malayalam begins with the greatest name in Malayalam
literature, Ramanuja Eluttaccan. His literary modes were anticipated
to some extent by Cherusseri Nambudri, the author of the Krsnagatha.
Rimanuja Ezhuttaccan was a prolific writer and handled mythological
themes with great mastery. The Adhyatma Ramayanam-Kilippattu,
Harinamakirtanam, Bhagavatam Kilippattu and DeviMa‘kdtmyam are some
of the works for which he is remembered. He was in particular master
of the Kilippattu type of literature.

Kathakali as a form of dance-drama became popular in Malabar in
the late 15th century, and in the next century many dance-dramas came to
be written.

(v) Arabic

In the first few centuries after the rise of Islam, Arabic was the domi-
nant language of the Islamic world, which extended from China to Spain.
It was the language of religion and theology as well as of learning and
scholarship. It was only natural that with the establishment of Muslim
power, increasing attention should be paid to the cultivation of the language
in India. The Arabs conquered Sind in the 8th century and made it a
flourishing colony of the Muslims, with Bhakkar, Tatta and Multan as
important centres of learning.

Sind was a great centre of traditionists and literary men down to the
18th century A.D., but very few of their works have come down to us.
Abl ‘Ata Aflah al-Sindj, the first poet, Abfi Hafs Rabi bin Subayh
(4. A.D. 716). and Abii Ma’shar Najih bin‘ Abdu’r Rahman (d. A.D. 736)
“were the prominent scholars of the 8th century. Among the later theolo-
gians and scholars may be mentioned the great saint Bahau’d-din Dhakariya
Multani- (d. A.p. 1262), Abli Hanifa al-Sindi, the Qddi of Bhakkar, Abii
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Tayyab al-Sindi, Shaikh Hamid bin ‘Abdullah (¢ A.p. 1600), Abul Hsasn
bin ‘Abdu’l Hadi (d. 1725), Muhammad Hayat al- Sindi (d. 1749)
and Hajji Hashim (4. 1760). Some Arabic works of original merit
were written in India under the patronage of the Ghaznavids (A.D. 962~
1186). The great Irdnian .scholar Abii Raihan Alberiini (d. A.D. 1048)
came to India, studied Hindu culture and Sanskrit literature and wrote
in A.D. 1030 his famous work on India, Kitab-ul-Hind or Indica, which
brought Indian philosophies and sciences to the knowledge of the Mus-
lims. Among his other notable works are Qaniin-i-Mas‘idi, a treatise
on astronomy, and Jawdahir fil-Jawahir, a book on minerology, both
dedicated to Sultan Mas‘id of Ghazni. It was this Sultan that had made
Lahore the capital of the Ghaznavid dominion, east of the Indus, and it
came to be known as Little Ghazni. The first mubhaddith (traditionist)
and mufassir (commentator) Muhammad Isméa‘il (d. A.D. 1056) settled
down at Lahore during his reign.

When Delhi became the capital of the Muslim rulers of India

under the Sultdns of Delhi. (A.D. 1206~1290), it assumed great impor-

tance in the literary circles of the East. In the time of Iltutmish
~several scholars sought refuge at Delhi after the sack of Bukhara by
Chingiz Khan. Radiu’d-din Hasan al-Saghini (d. A.D. 1252}, a promi-
nent traditionist and philologist, was attached to his court as an am-
bassador of the Abbasid Caliph An-Nasir (d. 1220 A.p.). He was the
author of a scientific dictionary, the Lubab-ul-Dhakhirah, and of a
compendium of tradition, the Masharig-ul-Anwar, which are still reckoned
as standard works in Arabic. Unfortunately some of the other works of
this period by authors like Shaikh Hamidu’d-din Nagauri (d. A.D. 1274),
and Shaikh Jamal Hanswi (d. A.p. 1265) have not come down to us in
full, but are still considered as the first-rate contributions of the time.

During the Khalji period (A.p. 1290-1320), Shihabu’d-din Sadr-nashin,
a contemporary of Nizdmu’d-din Auliya’, Shamsu’d-din Muhaddith Dih-
lawi who came from Egypt to Multan, Safiu’d-din Hindi (d. A.D. 1315)
and Amir Khusraw (d. A.D. 1325) contributed a great deal to Arabic lite-
rature. Some of these writings have been preserved for posterity. Diya’-
u’d-din Barani, the contemporary historian and author of the Tarikh-i-
Firiiz Shahi, gives a glowing account of the literary - patronage of the’
Khaljis. -

Muhammad bin Tughluq who reigned from (a.D. 1325-1351), endeavour-
ed to revive Arabic, but his efforts bore little fruit. His successor Firiiz,
however, had the good fortune of being the patron of scholars like Mau-
lana Khwajagi, the teacher of Shihiabu’d-din Daulatabadi (d. A.D. 1445)
and the author of Al-Irshad and Sharh-i-Hindi on Arabic syntax; Qadi
Hamidu’d-din- Dihlawi, the author of a commentary on Hidayah; Husa-
mu’d-din Dihlawi, the author of Al-Bahr-ul-Dhakhirah, Ahmad Thane-
sari, the composer of the Qasidat-ul-Daliyah; and Abdu’l Mugqtadir, the
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author of the Qasidat-ul-Lamiyah composed in reply to the famous master-
piece, the Lami‘at-ul-Ajam. The great Arabic dictionary, the Qdmiis
of Majdu’d-din Firiizabadi, reminds us of the patronage of this Sultin
to Arabic lexicography.

The Lodis (A.D. 1451-1526) made Agra the capital of their empire and
many authors were attracted to it. ‘Abdullah Tulambi, the first Indian
scholar of Islamic philosophy and Rafi‘u’d-din Shirazi, a pupil of Muhag-
qiq Jalidlu’d-din Dawwani in philosophy and of the great traditionist
Sakhawi in Hadith, came to Agra and contributed much to Islamic studies.
‘Abdu’l Fath of Thanesar, one of the teachers of ‘Abdu’l Qadir Badaini,
and ‘Abdu’l Fadai’l Sa‘du’d-din of Delhi also wrote important books on
theology. '

Apart from the patronage of the ruling kings at the centre, the provin-
cial dynasties of India also helped the cause of Arabic learning in their own
territories and their contributions were of no mean importance. The
governors of Bengal had their seats at Lakhnauti, Murshidibid and
Buhir, a village in the district of Burdwian. These places became famous
as centres of learning before the Mughal period. :

The Sharqi kings of Jaunpur (A.D. 1394-1484) patronized scholars
like Qadi Shihab’ud-din Daualatibadi and Maulana TIlahdad of
Jaunpur. From Jaunpur hailed Syed Muhammad Jaunpuri (d A.p. 1505),
the founder of a sect of Islam called the Mahdawiyah, whose adherents
are found even now in different parts of India. Later on, during the
Mughal period, many scholars and writers arose from Jaunpur; viz.,
‘Abdu’l Awwal(d.A.D. 1560), Mulla Mahmiid (d. A.D. 1651), the philosopher,
‘Abdu’r Rashid (d. A.p. 1672), and the great Mulld Ahmad Jiwan (d. 1718),
one of the teachers of Aurangzeb, who was the author of Tafsir-
i-Ahmadi and Nir-ul-Anwar. The Fatawa-i-Alamgiri, compiled during
the reign of Aurangzeb, is a signal contribution to Muslim canon law by
Mulld Hamid, Muhammad Husain, Jalalu’d-din and other Jaunpuri
scholars. |

Ahmadabad, the capital of the Sultans of Gujarat (A.p. 1407-1572),
was founded by Ahmad Shah 1. It rose into prominence as a seat of
learning. Niiru’d-din Shirazi, a pupil of Syed Sharif ‘Ali bin Muhammad,

- and Wajihu’d-din Muhammad Maliki, the Maliku’l Muhaddithin, gave
great impetus to the study of Hadith among the Muslims of Gujarat.
Ibnw’d-Dammanini (4. A.D. 1424) of Egypt came to India and composed
some of his famous works under the patronage of the kings of Gujarat.
Other important contributors are ‘Aliibn Ahmad Maha’imi (d. A.D. 1432),
the author of the well-known commentary on the Quran, the Tafsir-ul-
Rahman,; Muhammad bin Tahir Patani (d.A.D. 1578), the author of Bahr-
ul-Anwar, an important dictionary of the Hadith; Siraju’d-din ‘Umar
Uliigh khénial-Makki, commonly known as Hajjiu’d-dabir, the writer of the
standard history of Gujarat, known as Zafar-ul-Walih, bi-Muzaffar wa Alih,
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Before the advent of the Mughals, the kingdoms of the Deccan also
played a great part in the dissemination of Islamic learning and the growth
of the Arabic literature. Among the great Deccani scholars may be men-
tioned the great saint Syed Muhammad al-Husaini Gesii-daraz, known
as Khwijah Bandah Nawaz of Gulbarga, Hasan bin ‘Ali Shadkam (d. A.D.
1636), Zainu’d-din al-Ma‘bari, Ibn Ma‘sim, the author of Tuhfat-ul-
Mujahidin, and Mulla ‘Abdu’n Nabi, the author of Dastir-ul-‘Ulama.

During the Mughal period great impetus. was given to Arabic
literature. Of the writers of the time may be mentioned Faidi, the
writer of a commentary on the Quran, the Swati-‘ul-Ilhdm. Prominent
among the contributions are ‘Al-Muttaqi °Ali ibn Husdmu’d-din al-
~ Burhanpuri’s (d. A.D. 1567) great compendium of the whole corpus of the
Hadith, Kanz-ul-‘Ummal; ‘Abdu’l Haqq Dihlawi’s (d A.D. 1642) Ashir‘at-
ul-Lama‘at, the famous commentary on the Mishkat,; Syed ‘Abdu’l Awwal
Jaunpur’s (d. A.D. 1560) Faid-ul-Bari, commentary on the Sahih-ul- Bukhari,
Shaikh ‘Abdu’l Hasan Sindi al-Kabir’s glosses on the six canonical works
of tradition; Shaikh Ahmad Sirhindi, the Mujaddid-i-Alf-i-Thani’s
(d. A.D. 1615) polemical critical works; Mulld Mahmiid Jaunpuri’s Shams-
ul-Bazigah, Qadi Muhibullah Bihari’s Sullam-ul-‘uliim, a standard work on
philosophy and its commentaries; Mirak ‘Abdu’l Baqi Thattawi’s Ash-
kal-ul-Jadidah on mathematics; Faridu’d-din Dihlawi’s Zij-i-Shah Jahani
on astronomy; ‘Abdu’l Hakim Sidlkoti’s glosses and treatises on various
literary and philosophical texts ; Shaikh Nizdmu’d-din Sahili’s commen-
taries and glosses; Muhammad °‘Ali al-Thianawi’s famous dictionary
of techmical terms, the Kashaf-i-Istilahat-ul-Funiin, written in 1743;
Shah Waliullah Dihlawi‘s masterpiece on theology, the Hujjat-ullah
al-Balighah; Shih ‘Abdu’l ‘Aziz and Shah ‘Abdu’l Qadir’s commentaries
and translations of the Quran; Mir Ghulim ‘Ali Azad Bilgrami’s Subhat-
ul-Marjan and Saba‘-Sayydrah,; Maulana Bahru’l ‘Ulim and Fadl-i-Haqq
Khairabadi’s contributions; Zubaidi’s 7aj-ul-‘Ariis, a standard dictionary
of the Arabic language, and Mauldna ‘Abdu’l Hai of Lucknow’s Nuzhat-
ul-Khawdtir, a dictionary of the biography of Muslim authors, Jarnat-ul-
Magshriq and Ma'‘arif-ul-Awarif. -

From the foregoing account it will be seen that India had its own share
in enriching Arabic literature. During the middle ages there were many
active centres of Islamic studies and Arabic learning throughout the
country. In the 14th century Khusraw regarded Delhi as superior to
Baghdad in Arabic scholarship. On the whole, however, although India
produced commentaries, super-commentaries, glosses and annotations
of the works of the earlier authors and a number of competent works on
philosophy, traditions, linguistics and philology, the quantum of original
work in Arabic was small, and in poetry and creative literature the contri-
bution was meagre. |
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(vi) Persian.

The beginnings of Persian literature in India go back to the Ghaznavids
and the Ghirids. The eminent poets of Indian origin at the time were
Abul Farj Rani (alive in A.p. 1098), Mas‘dd-i-Sa‘d-i-Salman (d ¢. AD.
1131) and Shihabi-i-Muhmira (d.c. A.D. 1295).

The cultivation of the language received great impetus under the patron-
age of Qutbu’d-din Aibak, Iltutmish and Ruknu’d-din. Among impor-
tant historical works of the time may be mentioned the following: the
Taj-ul-Ma’athir of Hasan Nizami Nishapuri, the ChachNamah, an early his-
tory of Sind, by ‘Ali bin Hamid bin Abi Bakr al-K#ifi(d. after A.D. 1216),
the Jami‘-ul-Hikdyat, a compendium of historical anecdotes, by Sadidu’d
- din Muhammad ‘Awfi Bukhari (d. after A.p. 1230), and the Tabagar-i-
Nasiri by Minhaj-us-Siraj. There were important works in other fields

also. Bukhari referred to above compiled the Lubab-ul-Albab, the first

extant Persian anthology. Fakhr Mudabbir (d. after A.D. 1210) compiled
the Adab-ul-Harb wa’l Shujd‘at, a manual dealing with the science of war-
fare. Abi Bakr al-Kashani translated and revised the Kitdb-us-Saydana
(Book of Drugs) of Albertini about A.D. 1213.

The age of the Khaljis was a glorious period. According to Barani,
the famous contemporary historian, “there lived at Delhi scholars of such
eminence and calibre as were not to be found in Bukhara, Samarqgand,
Tabriz and Isfahan and in their intellectual accomplishments they equalled
Rizi and Ghazali. Under every stone lay hidden a precious gem of lite-
rary excellence.” In the midst of a host of literary artists, the two out-
standing persons were Amir Khusraw (A.D. 1253-1325) and Shaikh Naj-
mu’d-din Hasan, popularly known as Hasan-i-Dihlawi (d. A.D. 1327).
The former is the greatest figure in the world of Persian literature in
India. He was a prolific and versatile writer of genius who is said to have
composed about half a million verses and 99 works .on different subjects.
His five literary masterpieces or the Khamsah, composed as a rejoinder to
the Khamsah of Nizami, were Mutla‘-ul-Anwdr, Shirin Khusraw, Laila
Majniin, Ayina-i-Sikandari and Hasht Bihisht. These were dedicated to
his great patron ‘Alau’d-din Khalji. His five Diwans, Tubfat-us-Sighar,
Wast-ul-Haydt, Ghurrat-ul-Kamal, Bagiya-Nagiya and Nihayat-ul-Kamdl,
written at various stages of his life, show the development of his lyrical
talent at best and give him a place next to Sa‘di of Shiraz, his great con-
temporary. Since Khusraw enjoyed the patronage of successive,
rulers of Delhi, his writings have great historical value. His Kkaza@'in ul-
Futith describes ‘Alau’d-din’s conquests. The Tughlug-Namah depicts the
rise of Ghiyathu’d-din Tughluq. The Qirdn-us-Sa‘dain is the story of the
meeting between Sultan Mu‘izzu’d-din Kaiqubad of Delhi and his father
Nagiru’d-din Bughri of Bengal in A.D. 1288 His Miftah-ul-Futith (A.D.
1291) gives an account of the four victories of Jalilu’d-din Khalji’s reign.
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The Duwal Rani-wa Khidr Khan or ‘Ishqiyah is a poetical narrative of
the love adventure of Khidr Khan, son of Sultdn ‘Alau’d-din Khalji
and Devala Rani, daughter of Rai Karan, the Raja of Gujarat. The
Nuh-Sipihr contains a poetical description of Qutbu’d-din Mubarak
Shah Khalji’s reign, and gives a glowing account of things found in India.

Hasan-i-Dihlawi, the friend and contemporary of Khusraw, was also
an eminent poet, and the quality of his ghazals won him the name of
Sa‘di of India.

In the time of the ‘Tughlugs many famous historians and poets adorned
the court of Muhammad Tughluq. The historical works of Diya’u'd-
din Barani, (5. A.D. 1285), the poetical writings of Mutahhar, the mathnaw! of
Abi ‘Ali Qalandar (d. A.D. 1324), the Futiahdt-i-Firiiz Shahi by Sultan
Firiiz Shah Tughluq himself, and the Tdrikh-i-Firiiz Shaht of Shams-i-
Siraj ‘Afif, are of importance. The transfer of the capital from Delhi
to Daulatabad had the effect of extending the mﬂuence of Persian
literature and culture to South India.

There was considerable activity under the Syeds and the Lodi kings
" also. Shaikh Jamali Kambo (d. A.D. 1536), the greatest poet of the time,
composed the Siyar-ul-‘drifin and the mathnawi Mihr-wa-Mah. Syed
Mu‘in-ul Haqq wrote a genealogical account of the Syeds of Bhakkar.
Ibrahim Qiwam Fartgi compiled a lexicon known as Farhang-i-Ibrahimi.
Philosophical studies were specially promoted by the arrival at Delhi
of Shaikh ‘Abdullah Tulambi and Shaikh ‘Azizullah from Multan.
Yahya bin Ahmad Sirhindi and the great SGfi ‘Abdu’l Quddus Gangoh
were other prominent litterateurs. ‘Azizw’d-din Khalid wrote a treatise
on natural philosophy, the Dal@il-i-Firiiz Shahi, and ‘Abdu’l ‘Aziz Shams
of Thanesar a treatise on music and dancing.

In South India, the influx of eminent poets, scholars, saints, artists
and calligraphers from Persia turned Gulbarga into a virtual capital of
a Persian prince. The founder of the Bahmani kingdom, Sultan ‘Alau’d-
din Bahman Shih, was a great patron of learning. ‘Isdmi composed
Futith-us-Salatin in A.D. 1349 and dedicated it to him. FirGiz Shah
Bahmani and ‘Alau’d-din Ahmad Shah II Bahmani were also great
patrons, and the latter was himself a great poet. The reign of Muhammad
Shah (a.D. 1463-1482) brings us to one of the greatest figures of the
history of the Deccan, Khwajah Jahan Mahmiid Gawan, his illustrious
Wazir, whose glorious achievements, literary productions and educational
institutions remain as historic monuments of the period. Khwajah
‘Ubaidullah Ahrar (4 A.D. 1491), the great saint of the Naqshbandi order,
Sharafuw’d-din-‘Ali-Yazdi-(d. A.D. 1454), the author of the Zafar-Namah,
Jalilo’d-din Dawwani (d. A.D. 1502), who wrote the Shawakil-Hir, and
many other scholars flourished under his patronage. The Wazir himself
was a writer of no mean merit. ,

The ‘Adil Shihis of Bijapur (A.D. 1490-1686) and the Nizam Shahis of
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Ahmadnagar (1490-1633) have also left a great mark. Their courts
were full of talented authors and poets like Malik Qummi (d. A.D. 1615),
Niru'd-din Zuhiiri (d. A.D. 1616), Sanjar-i-Kashani (d. A.n. 1612) and
Atashi. Zuhiiri is by far the most distinguished of the poets of this period
and exerted considerable influence over later poets. Several historical
- works were also written under the patronage of these rulers: the Burhdn-
i-Ma’athir by Syed ‘Ali bin ‘Azizullah Tabataba, the Tadhkirat-ul-Muliik
on the ‘Adil Shihis by Rafi‘w’d-din Ibrahim Shirazi (d. after A.p. 1611),
the Futithat-i-Adil Shahi (c. A.D. 1644) by Fuziini Astrabadi, the Muham-
mad Namah on Muhammad ‘Adil Shih (A.D. 1627-1657) by Mulla Zuhiri,
the Tarikh-i-Ilchi-i-Nizdm Shah by Khwar Shah bin Qubadal Husaini,
and the Gulshan-i-Ibrahimi by Firishta Muhammad Qasim.

In the Qutb Shahi court at Golconda, Mir Muhammad Mu’min Astra-
badi, (d. 1580 A.D.), the chief Wazir of Muhammad Quli and Muhammad
Qutb Shah, was a great patron of Persian scholarship. He was himself a
noted poet and one of his technical brochures deals with weights and
measures and distances according to Muslim law. His protege Mirza
Muhammad Amin Shahristin styled Mir Jumla and ‘Allamah Ibn Khatiin
were also well-known administrators, poets and scholars. Of the other
poets and men of learning patronized by the Qutb Shahis may be
mentioned Malikw’ sh-shu‘ara Muila Mu‘in Mirak Sabzwari, Rukn-i-Masih,
Siraju’d-din‘Arif, Ghiyathu’d-din Isfahani, Mir Hasan ‘Askari and Mulsin
Hamadani.

The foundation of the Mughal empire in India heralded the dawn of
a new era in the history of Indo-Persian literature. The Mughal emperors
were not only great patrons of art and literature, many of them were
themselves litterateurs in their own rights. : : |

Babur wrote his own biography, Tiizuk-i-Baburi, in Turkish which
was later translated into Persian by ‘Abdu’r Rahim Khin-i-Khinan. In
the time of Humayin and his successors, many scholars and poets were
attracted to India, and they gave an impetus to the afflorescence of Persian
literature. Humayln himself was a poet of merit, his brother Kamrin
was a poet and his sister Gulbadan Begam was a prose-writer who com-
posed Humdyin Namah. Muhammad al-Miskini compiled his encyclo-
paedia of Islamic sciences called the Jawdhir-ul-‘uliim-i-Humayiini in
A.D. 1539 and Yusufi Yosuf bin Muhammad Harati wrote in A.D. 1533
the Badd’i-ul-insh@ a treatise on the epistolography. Poets like Shah Tahir
Dakhni (d. A.p. 1545), Damirl Bilgirami (4. A.p. 1594) and Khwajah
Husain Marvi (4. after 1572) adorned his court. -
" The age of Akbar (a.p. 1556-1605) was indeed a brilliant epoch in the
history of Indo-Persian literature. Under him Agra could justly claim
to be the literary metropolis of Central Asia. A host of poets from all parts
of Persia flocked to his court, amongst whom Ghazali Mashhadi (d. 1572)
Jamalu’d-din (d. 1591), ‘Urfi Shirazi, Thanai Maghhadi, Zuhuri Turshizi
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and Mulla Husain Naziri Nishdpuri are the most prominent. Faidi
(d. A.D. 1595), was the most eminent among the numerous poets mentioned
by historians. In the field of history the outstanding works are the
Akbar-Namah and the Amn-i-Akbari of Abi’l Fadl, the Tabaqat-i-Akbari
of Mulld Nizamu’d-din Ahmad Harawi, the Naf@’is-ul-Ma’athir of Mir
‘Alau’d-daulah Qazwini and ‘Abdul Haqq Dihlawi’s Dhikr-ul-Muliik.

The tempo of progress was maintained under Jahingir and Shah Jahan.
Abil Talib Amuli (d. A.D. 1626) was the Maliku’ sh-shu‘ard of Jahangir’s
court, and Abll Talib Kalim, (d. A.p. 1651) was the poet-laureate of Shah
Jahan. Besides Kalim, the other great poets such as Qudsi Mashhadi
(d.AD. 1645), Candrabhéna Brahmana (d. A.D. 1662) and Muhammad
‘Ali S&’ib (d. A.0 1677) adorned Shah Jahan’s court. Of the historical
writings of- the two reigns may be mentioned Tizuk-i-Jahdngiri by the
emperor Jahdngir himself, Igbal-Namah of Mu‘tamad Khan, Mulla Muha-
mmad - Ma‘sim Bhakkari’s Tarikh-i-Sind, Muhammad Murad’s Siyar-
ul-Bilad, ‘Alaw’d-din Isfahani’s Tarikh-i-Bangdalah Sikandar binMuhammad
Manjhi’s Mir’at-i-Sikandari, and Malik Haidar’s Tarikh-i-Kashmir.
Shih Jahan’s reign is described in a number of works, ¢.g. Padshah-Namahs
of ‘Abdu’l Hamid Lahoriand Muhammad Warith and Shah Jahan-Namah
of Muhammad Salih Kanbo.

As regards Aurangzeb, the emperor was himself a great scholar devoted
to scholarly pursuits. His letters or the Rug‘dt reveal the depth of his
learning and his command over the Persian language. Several other
great works were ptoduced under his aegis: *Aqil Khan Razi’s Zafar Namah-
i-‘Alamgiri, Mirza Muhammad Kazim’s ‘dlamgir-Namah, an official his-
tory of the first ten years of the reign, Muhammad Saqi Musta‘idd Khén'’s
Ma’ athir-i-*Alamgiri, Muhammad Rafi Khan’s Hamla-i-Haidari composed
on the lines of the Shah-Namah of Firdawsi, Muhammad Afdal Sarkhush’s
biography of poets called the Kalimatw’ sh-Shu‘ara, Muhammad Warith’s
Badshah-Namah, Ni‘mat Khin ‘Ali’s Wagai-i-Hyderabdd a chronicle
of the siege of Golconda in A.D. 1686 written in prose and verse and
Bakhtawar Khan’s Mir’at-ul-‘Alam. The Tarikh-i-Shah Shuja* by Muham-
mad Ma‘stim also belongs to this period.

Rai Bindraban and Isar Das, wrote the Futiahdr-i-*Alamgiri (a.D. 1690).
Bhimsena completed the Dilkushd, an account of Aurangzeb’s reign;
Munshi Sujan Rai compiled his famous history, the Khulagat-ut-Tawarikh;
and Mirza Khan Fakhru’d-din completed the Tuhfat-ul-Hind, an encyclo-
paedic work dealing with Hindi literature in a variety of subjects.

Another very remarkable personality of the period is prince Dara
Shukoh, who has contributed a great deal to the mystical literature of
India and has earned a wide reputation for the catholicity of his views
and for his efforts at harmonizing Islamic and Hindu religious ideals.
Of his works may be mentioned the Safinat-ul-Auliy@’, a collection of the
biographies of Siafi saints, the Sakinat-ul-Auliya@’, a biography of his two
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preceptors Mulla Shah Muhammad Badakhshini and Miyan Mir or
Mulla Jiw; the Hasanat-ul-“Arifin and Majma‘ul-Bahrain, containing his

philosophical and religious ideas; and the Sirr-i-Akbar, containing a trans-
lation of fifty-two Upanisads.

A noteworthy attempt of the times was to create mutual understanding
between the Hindus and Muslims. Reciprocity of learning and exchange
of knowledge were advanced through translations from. Sanskrit and
Hindi into Arabic and Persian and vice-versa.

Among the important Sanskrit texts rendered into Persian the follow-
ing may be mentioned: Atharva Veda, Mahabharata, Harivarh$a, Rama-
yana, Upanisads, Yoga Vasistha, Lilavati, Paficatantra and Rdjatarangin.

Apart from religious and philosophical literature, story-books and
scientific treatises were translated.

One or two special aspects of the literature may also be mentioned.
Firstly, there is a vast literature in Persian left by the Sifi saints, and it
is of great value both from the religious and literary points of view. A
brief account of it is to be found in the section on the religious movements
among the Muslims. There are again innumerable anthologies and
collections of biographical sketches of poets, and these give a clear picture
of the literary climate of the different periods. Finally, the contribution
of India to Persian lexicography is particularly significant, since this was
a field neglected by the scholars outside India. Of the many works on
the subject, mention may be made of the Burhan-i-Qati‘, Chiragh-i-Hidayat,
Farhang-i-Jahangiri, Farhang-i-Rashidi, Ghiyath-ul-Lughat, Farhang-i-
Anand Rai, Muntah-ul-Arab, Mustalihan sh-shu‘ard and the Muntakhab-
ul-Lughat.

S. Sclence, Astronomy, Mathematics, Chennstry, Metallurgy
and Medicine

The outlook of scientists during the medieval period is best expressed
by an anecdote recorded by Sir William Jones:

“A native Musalman afterwards gave me a Persian paper, written by
himself, in which he represents the Sumbul of India (Skipenard), the
Sweet Sumbul and the Jatamansi are three different plants . . .and the
physician, who produced the authority, brought, as a specimen of Sumbul,
the very same drug, which my Pandit, who is also a physician, brought
as a specimen of Jatamansi. . . ..” This would show reliance on autho-
rity and lack of the spirit of enquiry and observation, and, because of

"it, there came to be a wall separating Sanskrit and Arabo-Persian tradi-
tions.

Since scientists were patronized by kings and chieftains, those branches
which were of value to the latter developed to a greater extent, viz., Astro-
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nomy, Astrology and Medicine; and Chemistry, Botany and Zoology
as adjuncts to Medicine. Development of Zoology was also due to
their interest in horses, falcons and hunting.

Data was gathered by observation and to some extent by credulity.

Astronomy. The main purposes for acquiring astronomical knowledge
were working out a calendar, fixing the dates of seasons and festivals,
navigation, calculation of time and casting of horoscopes.

The main observatories continued to be at Ujjain, Varanasi, Mathura
~and Delhi. . The first two were ancient centres. Firiiz Tughluq had set
up a few observation posts at Delhi. These were reorganized on right
lines in the time of Humayiin, and were developed by Rija Sawai Jai
Singh IT of Jaipur in the reign of Muhammad Shah. An observatory
was set up at Daulatabad by Firliz Shah Bahmani under Hakim Husain
Gilani and Syed Muhammad Kizimi. Shah Jahan’s desire to build an
observatory for Mulla Mahmiid at Jaunpur did not materialize.

A remarkable chain of observatories was, however, erected by Raja Sawai
Jai Singh II of Jaipur. Those at Delhi and Jaipur were started in 1718 and
completed in A.D. 1734. The observatories constructed at Ujjain, Mathura
and Varanasi no longer exist. These were masonry instruments erected
in preference to small metallic ones for the sake of accuracy in measure-
ments. On the basis of the observations carried out at these observatories
Zij-i-Jadid-i-Muhammad Shaht was compiled.

The chief instrument for observation was the astrolabe which reached
its zenith in the 17th century; about 40 astrolabes of the period are extant.
Lahore seems to have been the major centre for the industry where about
29 were made. Of the astrolabe makers we have an account of one family
from the time of Humayin to Aurangzeb. Besides the astrolabe, various
types of quadrants and armillary spheres were in use.

Numerous instruments were developed by Sawai Jai Singh, and most of
these were of masonry. The reason was: “But finding that brass instru-
ments did not come up to the ideas which he had formed of accuracy,
because of the smallness of their size, the want of divisions into minutes,
the shaking and wearing of their axes, the displacement of the centres
of the circles, and the shifting of the planes of the instruments, he con-
cluded that the reason why the determinations of the ancients such as
Hipparchus and Ptolemy proved inaccurate, . . . therefore he constructed

. . instruments of his own invention . . .of stone and lime, of perfect
stability, with attention to the rules of geometry, and the adjustment to
the meridian, and to the latitude of the place, and with care in the measur-
ing and fixing of them to remove the inaccuracies and overcome the
other limitations.”

Both lunar and solar calendars were in use; based on them were a number
of calendars depending upon the language of the writer or the country of
his origin.
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Time was measured either by count of respiration projected to day or
year or by the division of day and night in equal parts. Sun dials and
clepsydra were also developed to measure time. The general d1v131ons were:

60 Til 1 Bipal

60 Bipal 1 Pal

60 Pal - 1 Ghadst :
60 Ghadi One day and night

i.e., each ghadi was roughly equal to modern 24 minutes. Roughly
73 ghadzs were equal to one pahara. A day and a night comprised 8
paharas.

Earth was considered to be flat or a solid sphere; its rotation though
discussed was refuted, and the goecentric theory was generally accepted.
The phenomenon of seasons was explained on the basis of revolution of
the sun, and in general the Ptolemaic scheme was in vogue.

Most of the books of the time were commentaries on earlier works,
mostly of Tisi, Al-Kaghi and other astronomers, or translations from
Sanskrit works. - Of the Sanskrit works mention may be made of the Tab-
les of Makaranda (A.D. 1478), Tithyadipatra or Grahalaghava of Ganefa
(A'D. 1528), and Tdjikanilakanthi (¢ A.D. 1587) which gives the astronomy
of Arabo-Persian School. Three astronomical tables were produced:
Zij-i-Shah Jahani (A.D. 1628) by Faridu’d-din Mas‘dad bin Hafiz Ibrahim
Dihlawi (d. A.D. 1629). In the reign of Shah Jahan, Malajita, on whom the
emperor had conferred the title of Vedangaraya, compiled Pdrsiprakasa
(A.0. 1643). It deals mainly with conversion of dates. Zij-i-Jadid-i-
Muhammad Shahi was written over a century later by Raja Sawal Jai
Singh II of Jaipur and it is by far the most outstanding book of the period.

Mathematics. Before the period began, two outstanding Indian
mathematicians had made major contributions—Sridhara (b. A.D. 991),
author of Ganita Sara, and Bhaskara (12th century), author of Lilavati,
Bija Ganita and Siddhanta Siromani. Ganita Sara deals with multipli-
cation, division, square root, cubes, fractions, zero, natural numbers,
partnership, mensuration and shadow reckonmg.

Bhaskara’s Lilavati covers notation, operation with integers, fractions,
commercial rules, interest, permutation and combination and algebra.
Bija Ganita discusses directed numbers, negative quantities (unknown
quantities are designated with colours), and simple and quadratic equa- .
tions. In Siddhanta Siromani, ‘Golddhydya’ deals with spheres.

Some of these works along with the works from Central Asia, Iran and
West Asia were translated into Persian. For instance, Lildvati was trans-
lated by Faidi in A.D. 1587, and Bija Ganita by ‘Atauilah Rashidi in the
8th year of Shah Jahan’s reign. There were other translations and com-
mentaries too. All these exerted great influence.

Riyadi (Mathematics) during the period comprised Hisab (Anthmetxc),
Hindsah (Geometry), Hai'at (Astronomy) and Misigi (Music).
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The works frequently used were those of Bahau’d-din Amuli (16th—
17th century), Nasiru’d-din Tisi (13th century), ‘Arriq (11th century),
and Al-Kashi (15th century). Amuli’s Khuldsat-ul-Hisdb was used
throughout the period and seems to have been the most popular. In
Sanskrit Narayana Pandit’s Ganita Pali Kaumudi (ao.D. 1356) and Nayana
Sakha’s Ukarathya Grantha (A.D. 1731) are worth mentioning.

In Arithmetic, the study covered positive integers, fractions, rule of
three, method of trial and error, mensuration, measurement of weight and
calculation of distances. _

In Algebra, the general development was on the lines laid down by
Al-Khwarazmi, Bhaskara and Amuli. ‘Asmatullah Saharanpuri (17th
century) contributed to the knowledge of quadratic equations.

In Geometry, Euclid’s translations were the most commonly used,
- and a large number of commentaries were written on them. Of these two
Sharh-i-Uqlidis, one by Mir Muhammad Hashim (17th century) and the
other by Maulavi Muhammad Barkat (18th century) are the most important
ones, and make substantial contributions to the theory of parallel postulate.

Another illustrious family contributed considerably to the development
of Mathematics by way of translations or commentaries—Ustad Ahmad
al-Mi‘mar Lahori, his sons ‘Atdullah Rashidi and Lutfullah Muhandis,
and Muhandis’s two sons Imamu’d-din Riyadi and Khairullah Rashidi
translated Bija Ganita, while Riyadi is said to have written 25 books on
various subjects, particularly on Mathematics and Astronomy. ‘

The general course of development was by way of preparing summaries

of or commentaries on earlier works, rather than of developing new techni-
ques, concepts or notations. The application of Mathematics was mostly
limited to Astronomy. Its use in drawing magical squares, alchemy and
‘astrology called for intellectual resourcefulness.
" Chemistry. The general ideas in the field were alchemical. There
were four elements—Fire, Earth, Air and Water—with- four qualities
(khawass)—hot, dry, moist and cold. There were neither any definite
ideas regarding chemical combination, nor any understanding of the
chemical nature of substances. The wide interest in the philosopher’s
stone and elixir of life gave rise to charlatans and adventurers.

Weights and balances, the first requisite of Chemistry, were crude and
rudimentary. The bases of weight measurements were seeds, poppy,
black and white mustard, barley, guiijd, ratti and mdsa. The standardi-
zation carried out in respect of weights of higher denominations could
hardly have any relevance to Chemistry. The theory of Chemistry was
alchemical and in close association with Astrology, and its application
was limited to medicine and industrial processes, there being no proper
relation between the two. The stage had not been reached when it could
develop as an independent branch of science to study matter and to investi-
gate its chemical composition.
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Various compounds of mercury and arsenic and also extracts and
decoctions from different herbs were used in medicine. Although a large
number of compounds were prepared or isolated from organic substances,
* hardly any attempt was made to identify or name them. They were just
referred to in connection with processes of drug manufacture.

There were no doubt references to a large number of manufacturing
processes, but the approach was empirical and no attempt was made to
standardize the processes. Those engaged in the field occupied a low
social status, the equipments used were crude, and the processes adopted
were elementary. :

- Mineral acids were used. Making of both fire-works and weapons
was well known. Mention may also be made here of the glazed tiles
and pottery made during the period. Further, technical skill combined
with chemical knowledge was of a high standard, but the knowledge
remained only at an empirical level, codified into a set of practices which
were to be followed if good results were to be achieved. There was no
scope for freshness of outlook or innovations. No doubt some of the
- manufactures reached the highest standards of quality and excellence,
but what is regrettable is that there was little attempt at standardization
or systematic efforts to find ways and means of increasing output.

Knowledge was handed down from father to son, or teacher to student.
Except in medicine, there was no development of technical literature as
such, and much of the stagnation was perhaps due to failure in developing
this medium of transmitting knowledge. The few works that have come
down are of an alchemical nature, or deal with preparation of medicines.

- Of them, mention may be made of Rasaratnasamuccaya, Rasardjalaksmi
- and Rasasara. In the 17th century, Mulla Mahmiid Jaunpuri wrote
Hikmat-ul-Balighah and its commentary 4sh-Shams-ul-Bédzighah. Majmii‘at-
us-Sand’i of Mir Yahya (A.D. 1624) is an illustrated encyclopaedia of
crafts, and deals with manufacture of precious stones, dissolving of metals,

polishing of glass and colouring of wares, and a number of other processes.
 Metallurgy. The general emphasis throughout the period remains on
the use of metals and alloys for making of armament or decorative objects,
and in neither field any significant technological advance seems to have
been made. ‘

Cannons and guns were made of brass, bronze, iron and steel. These
were generally used in India from A.p. 1400 onwards. The mining and
casting processes were crude, and there were no visible efforts at improve-
ment of quality or at reducing cost. Babur in Tizuk-i-Béaburi gives an
account of the casting of cannons: around the mould, furnaces were
erected, with channels to the mould; the metal (copper in this case) was
melted and allowed to run into the mould, till it was full; and then it was
allowed to cool. The weight of a giant size cannon was 30.48 to 47.76
tonnes, length 9.44 m., and the bore 0.475m.
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The earliest use of iron in construction seems to have been in the Sun
temple at Konarak (9th century) where it was used in making beams.
The composition of the beams is very similar to that of the famous Iron
Pillar at Delhi, but unhke the latter the beams of the Sun temple have
rusted.

An early 19th century account of smeltmg of iron and making of steel
throws light on the primitive techniques. According to Voysey, a cake
equivalent to the weight of 110 rupee coins was sold for half a rupee.
~ Coating of copper utensils with tin came into vogue and gained much
currency; according to some it was introduced round about A.D. 1300
Ab@l Fadl refers to tinning of copper vessels for use in the royal house-

“hold of Akbar.

The lead alloy Bidari (8:2:1 copper, lead and tm) was used mostly
for articles of decorative character. White and coloured enamels were
also developed and used.

Medicine. Medicine covered a w1de range of subjects mcludlng dietetics
and food technology. The main emphasis was on diagnosis of diseases
and their cure.. Diagnosis was based on observation of the general
condition of the patient and examination of pulse and urine. Though
non-quantitative and non-chemical, the great progress made in the develop-
ment of these techniques was of immense value. A Persian treatise of the
17th century widely used in India, Tuhfat-ul-Mwminin by Muhammad
Mu'min Husaini Tunkdbuni, discusses in detail differences of opinion
amongst physicians regarding drug action.

There were specialized treatises on diseases such as fevers and parti-
cular organs of the body such as eyes and stomach. Niar-ul-‘Uyiin by
Zarrin Dast (A.p. 1087) deals with the constitution of the eye and
its diseases which can be seen and those that cannot, and also suggests
prophylactic measures for the latter. The use of spectacles was known,

_the earliest reference being of 16th century. .

There is no conclusive evidence to show that dissection was practised.
There are, however, a few treatises on anatomy of the human body, des-
cribing in detail the bones, nerves, veins, arteries and muscles and various
organs. Something of this knowledge was based on earlier treatises
written outside India. In this connection Al-Baidawi’s Mukhtasar dar
‘Tim-i-Taghrih (13th century), Mubammad Rida’s Riyad-i-Alamgiri
(17th century), Tashrih-ul-Badan (15th century), and ‘Abdu’r Razzaq’s
Khulasat-ul-Tashrih are worth mentioning. The last one incidentally
is fully illustrated. ~These authors knew the difference between veins and
arteries, but had no idea of the circulation of blood.

Bhuwa bin Khwas Khan’s Ma‘dan-u’sh-Shifd@’-i-Sikandar Shahi (A.b.
1512), written at Delhi for Sikandar Shih Lodi, is based on Sanskrit
sources, and uses Sanskrit terms extensively.

In the nature of things, physicians were quite occupied by poisons and
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their antidotes, and a number of treatises deal with these. The antidotes
~were both of mineral composition as well as of alkaloidal nature.

A number of treatises of the period show the care and thought given
to dietetics. There was knowledge of food preserves, both of pickling and
use of sugar syrups (murabbas). But the knowledge did not go deep
enough and lead to the understanding of the constituents involved in
preservation.

In the practice of medicine, considerable knowledge was accumulated
relating to description of medicinal plants and their properties, preparation
of decoctions and extracts, study of the effect of drugs on human body,
chemical processes connected with 1t-~extract10n, distillation, evaporation,
drying, etc.

Curiously, oils and perfumes also were a part of medicine, and medical
lists give details about their preparation and direction for their use, and

~their benefits.

~General regard for sanitation was part of the medical practlce and vari-
ous directions in this respect are given, such as in Riyad-i-Alamgiri of
Muhammad Rida.

Of the Sanskrit works mention may be made of Ti 1sata s Cikitsa Kalika
(14th century), Bhavaprakasa (16th century) of Bhiavamiéra and Vaidya-
Jivana (17th century) of Lolimbaraja. A very interesting book is Vrksa-
yurveda (15th or 16th century) by Parasara on plant diseases.

The knowledge and practice of medicine at the time reveals a strong
and vigorous tradition, but it was a tradition based more on authority
than on personal knowledge or experience.

There are a few references to hospitals, but the practice of medicine
was highly individualistic. The individual practitioners, however dis-
tinguished, could not command resources to effect great improvements,
either in basic knowledge or on the organization side.

Other Sciences. Besides the sciences described, there was conmderable
development in engineering, mainly civil, as is evident from various
constructions of houses, mausoleums, mosques, bridges, dams and canals.
There was some progress also in technology, particularly textiles, ceramics
and metallugry. There is some evidence to indicate that windmills,
telescopes, cranes and automatic firing guns were developed as toys.
Watermills were in use, but not extensively. Lack of development of
printing technology is one of the most significant facts with very far-
reaching consequences.

The developments of this penod (a.D. 1206-1761) can only be appre-

- ciated fully in the context of the developments in contemporary Europe.
In making a comparative evaluation one becomes intensely aware that
these developments were in a very limited framework, unaware of and
impervious to contemporary developments in spite of direct contacts with
Europe. It is amusing that the emissaries of R&ja Sawai Jai Singh did
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not bring back the books of Copernicus, Galileo and Newton, but only
of De la Hire. The lack of awareness was the same in other fields too.
Hali’s epitaph truly depicts the times: “Like the ox in the oil-press though
they move, yet they remain where they start.”



